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The Canuong of Duordrecht

I. Title of Introduction:

"The Judgment of the National Synod of the Reformed Churches of the National Synod of
the Reformed Churches of the United Netherlands held in Dordrecht in the year 1618-1619,
which was assisted by many excellent theologians of the Reformed Churches of Great Britiam,
the Electoral Palatinate, Hessis, Switzerland, Wetteraw, Geneva, Bremen, and Emden, over the
well-known five heads of doctrine, concerning which difference appeared in the Reformed
Churches of said United Netherlands. Expressed on May 6, 1619."

II. Brief History of the Rise of Arminianism in the Netherlands:

A. Jacob Harmsen (Jacobus Arminius)--1560-1609. He was born at Oudewater in 1560.
Early in life he was left fatherless, but won the favor of two Reformed ministers, Taffin
and Petrus Bertius, who sponsored his education at the then small Academy of Leyden. Upon
completion of his studies here at the age of 21, he went to the University of Geneva where
he came under the influence of Beza, the successor of John Calvin. Beza was lecturing on
the Epistle of the Romens through which Arminius became well acquainted with the Reformed
views on Election and Reprobation. These teachings, however, he never really absorbed.
Leaving Geneva he made a short visit to Italy and in 1587 returned to the Netherlands
and became minister of the church in Amsterdam.

It was already during his ministry here that suspicions concerning his orthodoxy began
to rise. His greatest opponent was the sble Gomarus, a champion of Supralapsarianism and a
powerful figure in the Reformed Churches of that day. He was also opposed by the able and
brilliant Pancius, his fellow minister in the church of Amsterdam. But Arminius was a
brilliant scholar, a well-educated man, had a pleasing personality, was refined in his
manners and using deceit and underhanded methods, sotn won a large following. His abilities
were recognized and so he was chosen to refute the wrong views of Coornhert on Predestination
and to defend the teachings of his former teacher, Beza. As he studied the matter, however,
he more and more leaned toward the views of his opponent, Coornhert, until he came to the
conclusion the "truth of Predestination must be entirely reconstructed.”

Amazing it is that in the midst of this trouble, Arminius received the appointment as
Professor of Theology at the University of Leyden. This was in 1602. Of course, this
appointment was challenged by men like Gomarus and others, but he received it nevertheless.
Two things account for this: First, the university was then not under ecclesiastical but
under state control. Secondly, Arminius was crafty and deceitful and thus succeeded
temporarily to quiet the fears of others concerning his orthodoxy. From this position,
Arminius furthered the cause that bears his name until his death in 1609. His views he
instilled into the students, future ministers, not only in the classroom, but also in
private meetings with them in his home. And so Arminianism gained a firm footing in the
churches of the Netherlands.

B. 1609-1618. The death of Arminius did not noticeably affect the Arminian movement.
Another able leader named Uitenbogaert took the helm. He organized the party and in 1610
called a general meeting in the city of Gouda where the well-known document called "The
Articles of the Remonstrants" was drawn up in which with cunning craftiness the views of
the Arminians are set forth. We quote them in full here because we must remember that
our Cenons are the contra-articles which the Reformed Synod of Dordrecht drew up.

"THE REMONSTRANCE"

Article I

"That God, by an eternal, unchangeable purpose in Jesus Christ His Son before the
foundation of the world, hath determined, out of a fallen, sinful race of men, to save in
Christ, for Christ's sake, and through Christ, those who, through the grace of the Holy
Ghost, shall believe on this his Son Jesus, and shall persevere in this faith and obedience
of faith, through this grace, even to the end; and, on the other hand, to leave the incorr-
igible and unbelieving in sin and under wrath, and to condemn them as alienate from Christ,
according to the word of the gospel in John 3:36 - "He that believeth on the Son hath
everlasting life; and he that believeth not the Son shall not see life; but the wrath of
God abideth on him', and according to other passages of Scripture also."

Article II
"That, aggreably thereunto, Jesus Christ, the savior of the world, died for all men and
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for every man, so that he has obtained for them all, by his death on the cross, redemption
and the forgiveness of sins; yet that no one actually enjoys this forgiveness of sins
except the believer, according to the word of the Gospel of John 3:16, 'God so loved the
world that he gave his cinly begotten Son, that shoscever believeth in him should not perish,
but have everlasting life'. And in the First Epistle of John 2:2, 'And he is the propitia-
tion for our sins; and not for ours only, but also for the sins of the whole world.'"

Article IIX

"Phat man has not saving grace (faith) of himsclf, nor of the energy of his free will,
inasmuch as he is in the state of apostacy and sin, can of and by himself neither think,
will, nor do anything that is truly good (such as saving faith eminently is); but that it
is needful that he be born again of God in Christ, through his Holy Spirit, and renewed in
understanding, inclination, or will, and all his powers, in order that he may rightly
understand, think, will, and effect what is truly good, according to the Word of Christ,
John 15:5 'Without me ye can do ncthing'."

Article IV
"That this grace of God is the beginning, continuance, and accomplishment of all good,
even to this extent, that the regencrate man himself without prevenient or assisting,
awakening, following and co-operacive grace can neither think, will, nor do good, nor with-
stand any temptations to evil; so that all gocd deeds or movements, that can be conceived,
must be ascribed to the gracz of God in Christ. But as respecting the mode of the operation
of this grace, it is not irrezistible, inasmuch as it is written concerning many, that they

have resisted the Holy Ghost. Acts 7 and elsewhere in many plaees.”

Article V

"That those who are incorporated into Christ by a true faith, and have thereby become
partakers of his life-giving Spirit, have thereby full power to strive against Satan, sin,
the world, and their own flesh, and to win the victory; it being well understood that it is
ever through the assisting grace of the Holy Ghost; and that Jesus Christ assists them
through His Spirit in all temptations, extends to them his hand, and if only they are ready
for the conflict, and desire his help, and are not inactive, keeps them from falling so
that they, bu no craft or power of Satan, can be misled nor plucked out of Christ's hands,
according to the Word of Christ, John 10:28, 'Neither shall any man pluck them out of my
hand.' But whether they are capable, throvgh negligence, of forsaking again the first
beginnings of their life in Chiist (principle of their being in Christ), of again returning
to this present evil world, of turning away from the holy doctrine which was delivered them,
of losing a good ccnscience, of becoming devoid of grace, that must be more particularly
determined out of the Holy Scripture, before we ourselves can teach it with the full
persuasion of our minds."

We can refrein from entering into a detailed criticism of these articles at present as
we will treat them with the Cancns proper and the Rejection of Errors. However, the
following, quoted from "The History of the Protestant Reformed Churches", by Rev. H. Hoekse-
ma, is a concise evaluation of their content (pgs. 297-30k4):

Q0. 14. "Could there be any objection to the doctrine expressed in the first proposition?

A. Seemingly not. The superficial reader might easily accept this as sound Reformed
truth. No doubt, the terminology of this proposition is calculated to deceive the minds of
the imprudent and inexperienced just like the terminology of many a modern sermon and also
of the Three Points. It seems to teach an eternal and unchangeable counsel of God and
apparently it ascribes all the work of faith and salvation to the grace of the Holy Spirit."

Q. 15. "Do you mean to say, then, that in this first proposition the Remonstrants deny
the Reformed doctrine of Predestination?
A. T most certainly maintain this."

0. 16. "But how can you sustain this position?

A. By pointing out, that in this first proposition the Arminians or Remonstrants do not
teach that God's Counsel is sovereign and independent, but contingent and dependent on the
faith and unbelief of men. The objects of God's election are those that believe; the
objects of reprobation are the incorrigible and unbelieving. This is identical with the
last proposition of Arminius, that God's election and reprobation are determined by His
foreknowledge of those thet would and those that would not believe in Christ."
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Q. 17. "How would you express the diffarence between this proposition and the Reformed
faith sharply?
A. Thus: according to the first proposition of the Remonstrance the counsel of God is
determined by the faith and unbelief of man; according to the Reformed view, the counsel of
God is the ultimate determining cause of faith and unbelief both."

Q. 22. "what is your objection to the second article of the Remonstrance?
A. That it teaches the error of universal atonement, maintaining that Jesus Christ died
for all and every man."

Q. 23. "But does not the article plainly restrict the actual fruit of the death of
Christ to believers?

A. Tt does, yet, while it also maintains that in Christ's and God's intention the
suffering of the cross is for all and every man, it makes the cross of Christ of none effect
for many. And again, determining cause of the effect or non-effect of the death of Christ
is the will of man."

Q. 24. "Is this also a serious error?

A. Most certainly; for, it necessarily implies the denial of the truth of vicarious
atonement. Either, Christ's death is atoning so that it actually is the satisfaction of
God's Justice for all our sins, but then all for whom He died and rose are certainly Just-
ified and saved; or, by the death of Christ all for whom He died are not certainly Jjustified
and saved, but then His death cannot have been atoning. The doctrine that Christ died for
all men is the beginning of Modernism."

Q. 26. "Is there any cbjectionable element in the third proposition?

A. Not when it is considered all by itself. The truth of the total depravity of the
natural man and of his total incapebility of contributing anything to his own salvation, is
certainly expressed in the strongest terms. Yet, this article and its strong language are
deceptive as is evident as soon as it is read in the light of the preceeding propositions
and of the article that immediately follows. For although the Remonstrants seem to teach
that salvation must be solely the work of God and that the natural men without grace can do
nothing that is truly good, yet, in fact they deny this, when they presently add that man
must show himself worthy to receive this grace. The grace of God is not irresistible."

Q. 28 "What is the serious error of the fourth proposition?

A. That it reduces the grace of God and the work of the Holy Spirit to a mere offer and
an attempt to persuade the sinner to accept the offer. It is a denial of the efficacious
character of the grace of Cod.

Q. 29 "Does the article not imply & contradiction?

A. It does; for, on the one hand it asserts that the grace of God is the very beginning
of all good; on the other hand it leaves to the natural man the power to will or not to will
to resist or not to resist this grace of the Holy Spirit. But surely, to will the grace of
God is very positively a good. If the grace of God is really the beginning of all good man
can do, it cannot follow but must needs preceed the will to receive it."

Q. "What then is this article in effect?

A denial of the doctrine of total depravity. For, if man is really totally depraved by
nature, so that he is wholly incapsble of doing, thinking, or willing any good thing; if
it is maintained that he is carnal and sold under sin, and that his mind is enmity against
God, he surely cannot long for or will to receive the grace of God."

Q. 31. "Is there any relation between the denial of the sovereign character of God's
decree of Predestination and the denial of the total depravity of the sinner?

A. There is. The one demands the other. He that denies the doctrine of sovereign
election and reprobation must also deny the total depravity of the natural man. If salva-
tion is an offer, there must be left in the sinner to whom the offer is made the power to
accept the offer. For, to offer any good thing to one whom we know that he cannot accept
it, is mere mockery."

Q. "What is objectionable in the last article?
A. That it constitutes a denial of the perseverahae of the saints even unto the end,
through the almighty grace of the Holy Spirit.
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0. 34. "But do not the Remonstrants leave the doctrine of the perseverance of the
saints an open question?

A. In the last part of the article they appear to leave this a matter open for debate,
for they state that they are not fully persuaded in their own minds, whether the saints can
fall away from grace. But in the first part of this proposition they clearly deny the
certainty of the perseverance of believers."

Q. 35. "How do they do this?

A. By saying that Christ will assist them through His Spirit and keep them from
falling, if only they are ready for the conflict and desire His help and are not inactive,
For, in this statement the grace of Christ whereby only the saints are able to persevere, is
made dependent once more upon the will and desire and work of man. And the truth is, that
their very readiness for the conflict and desire to receive the help of Christ is dependent
upon the grace of God, which is always first."

Now then, we should not fail to notice that in these Articles the Arminians meke a
subtile attempt to sound Reformed and even use Scriptural and Reformed language to deny
the very fundamental principles of the Reformed Truth. The enemy is very clever, Further,
it will be evident that the exegesis of the texts quoted in these articles is very super-
Picial and denies the fundamental rule of letting "Scripture interpret Scripture". This is
characteristic of the foes of truth, and, therefore, necessitates our being always on our
guard that we may hold fast and contend for that faith once delivered to the saints and so
beautifully expressed in our Canons of Dordt.

C. The Synod of Dordrecht: We cannot give the details of this Shnod here nor is that
necessary. We note only that there were fifty seven delegates from the Netherlands and
twenty-seven from other countries. The president of the Synod was Bogerman. The leader of
the Arminians was Episcopius and the best known name among the Reformers was the staunch
Gomarus. The great work of the Synod is its production of the Canons in which the Reformed
Truth of fundamental doctrines is set forth overagainst the heresies of the Remonstrance.

The Cannng: Questions!

1. What are "Standards" or "Confessions"?

2. Should a Church have Confessions? What is their value and purpose?

3. Do Confessions have the same authority as Scripture?

4. Do they not bind the conscience of the Christian?

5, Can confessions be altered? In what way?

6. Which are the Standards of the Reformed Churches?

7. What is the difference between the Christian Reformed and the Protestant Reformed

Churches as to their Confessions?

8. What is the meaning of the word "Canon"?

9. What was the occasion of the formulation of these Canons of Dordt?
10. What are Pelagians? Arminians? Remonstrants? Contra-remonstrants?

11. How many chapters do the Canons contain? What is the subject of each?

\ FIRST HEAD OF DOCTRINE

12. What do you understand by Divine Predestination? By Election? By Reprobation?
13. Can you prove the doctrine of Election from the Bible? Reprobation?

14. Why does Chapter I begin with a statement of the sin of all men in Adam? Cf. Art. 1,
15. What, according to this first article is the standpoint of the Canons? Supra- or

tand” Infralapsarian?
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16. Of what does Article 2 speak?

17. Can men be saved outside of the sphere of the preaching of the Gospel?

18. To whom is the Gospel preached? (Art. 3)

19. Why is not the Gospel preached to all men? Why not only to elect?

20. What distinction is caused by the preaching of the Gospel? (Art. 4)

21. What is the significance of the preac-ing of the Gospel for the reprobate unbeliever?

" ™. Are children also saved by means of the preaching of the Gospel if they die before the

age of discretion?
23. What does it mean to receive and embrace Christ? (Art. 4)
24. Whose is the guilt of unbelief? Whence is the gift of faith? (Art, 5)
~25. Why do some receive the gift of faith, others not? (Art. 6) Voo § 225
26. Which expressions in Art. 6 reveal the infra-lapsarian standpoint? Lol (991
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27. In what way do men wrest the doctrine of predestination to their own destruct-

ion? (Art. 6) | f?c;i R

28. What is the unspeakable consolation of the doctrine of election to holy and pious

souls? Who are these?
> w29, How does the infra-view appear in Article 7?

30. Which other terms beside "purpose" can you find in Scripture for the Counsel of

God? _E\J(( |‘,<-i_‘g_; CL ll Q‘%‘y\;‘ﬁ,‘.q Row § .27
31. Enumeraté ‘the different elements in the definition in Art. 7.

Az,
33.
__34.
35,
36.
375
38.

e

39.

40.
41.
42.
43.
44.
45.
46 .
47.
48.
49.

50.
51.
£2,

53.
54.

55,
56.
57«
58.
h9.,

60.

6l.
62.
63.
64.

65.
66.
67.

68.
69.
70.
71.
72.

73.
74.
75,
76.

Unto what blessings of grace did God elect His people? (Art. 7)
What does Art. 8 emphasize? Why?
What does Art. 9 teach and against whom is it directed?
What did the Arminians teach instead of "personal" election? (Art. 10)
What is said of the doctrine of election in Art. 117?
How may we come to a personal assurance of our own election? (Art. 11)
Which fruits especially may assure us that God hath chosen us to salvation? (Art. 12)
What should be the effect of the doctrine of election upon them that believe? (Art. 13)
What is often alleged to be the effect?
Ought the doctrine of election to be preached? If so, how should it be done? (Art. 14)
What is the relation between the doctrine of election and other doctrines?
Of what doctrine does Art. 15 speak? What is its standpoint?
Does the doctrine of reprobation make God the author of sin? Art. 15
What is the purpose of reprobation? (Art. 15)
Who need not to be alarmed at the truth of reprobation? Who should? (Art. 16)
What does Art. 17 say about children that die in infancy?
Does the Bible teach anything definite with respect to this?
What should be our answer to them that murmur at the doctrine of election? (Art. 18)
To what should a believing contemplation of election and reprobation lead us? Why? (18)
SECOND HEAD OF DOCTRINE
With what subject dces the second chapter of the Canons deal?
How is this subject related to that of the first chapter?
What, in general, is the teaching of the Arminians with respect to the atonement of Christ?
What attribute of God is mentioned in Art. 1 of this second chapter? Why?
What follows from the justice of God with respect to the only way in which we can be
saved? (Art. 1)
Why cannot we ourselves make satisfaction for sin? (Art. 2)
Who then made satisfaction and how? (Art. 2)
What does it mean that Christ was made sin for us? What does it not mean? (Art. 2)
What is said of the death of the Son of God in Art. 3?
In what sense can we speak of the death of the Son of God? Did Christ die as to His
Divine nature? (Art. 3)
How must we understand that the death of Christ was sufficient to expiate the sins of the
whole world? Did Christ suffer more than was necessary for the salvation of the elect? (3)
Why is the death of Christ of infinite value? (Art. 4)
Is the promise of the Gospel general or particular? (Art. 5)
How did the Christian Reformed Churches in 1924 interpret this promise? (Art. 5)
Is the preaching of this promise particular or general? How general and how particular
is it? (Art. 5)
Is the command to repent and believe general or particular? (Art. 5)
In what sense, then, are many called by the Gospel? Art. 6
To what is their unbelief to be imputed? (Art. 6) Is this all that may be said of
this in the light of Scripture?
To whom must the faith and deliverance of believers be attributed? (Art. 7)
What is the chief thought of Article 8?
Whom did God redeem through the blood of the cross (Art. 8). See also Canons rr,B,1,5-7
What did Christ purchase by His death? (Art. 8.) See also II,B,2-4
What does Article 9 teach?
THIRD AND FOURTH HEADS OF DOCTRINE
Of what two subjects do the third and fourth heads of doctrine treat?
How is the third head of doctrine related to the second?
How are the third and fourth heads of doctrine related to eachother?
Which elements belong to the image of God according to Art. 1?
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77. What became of this image of God according to Art. 1?2
78. How does Art. 2 explain the depravity of the entire human race?
79. What is the Pelagian explanation of this general depravity?
80. Prove, against gainsayers, that original sin is sufficient to condemn man.
81. Prove that knowledge, righteousness, and holiness belonged to man's nature originally. B,2
82. Prove that through the fall, the will is corrupted. B,3
83. How corrupt did man become after the fall? Art. 3
84. Prove this corruption against opponents. B,4.
85. What, according to Art. 4, remains in man after the fall?
86. Why is not this remnant sufficient to bring man to saving knowledge of God?
Prove from Scripture.
87. Is this remnant sufficient to "civil righteousness"? Art. 4
88. What use did the Synod of the Christian Reformed Churches in 1924 make of Art. 4?
89. What then is so-called civil righteousness?
90. How must the case of Jehu be explained? (II Kings 10:29~31).
91. And how about the conversion of Nineveh?
92. Why cannot the law save man? (Art. 5)
93. Who, then, brings man to a saving knowledge of God? Art. 6 =
94. Through what means? (Art. 6)
95. Is God willing to convert all men? (B,5)
96. What is the difference between the 0ld and New Dispensations? Art. 7
97. What is the cause of the distinction between one people and another? (Art. 7)
98. Does Art. 8 speak of the external or of the internal calling?
99. what is the meaning of "unfeignedly" in Art. 87
100. What mistake is there in our English translation of Art. 82
101. To whom does God promise eternal life in the Gospel? Art. 8.
102. What is the meaning of "offered" in Art. 9?7
103. Wherein lies the fault that the reprobate do not obey the calling of the ministry
of the Word? Art. 9
104. What is the Pelagian heresy according to Art. 10?
105. Who obey the call of the Gospel and through whose power? Art 10.
106. Is God ready to reveal Christ to all men?
107. What does God work in the heart of the elect sinner to convert him?" Art. 11
108. What is the Arminian view of faith and conversion? B,6
109. How does the Arminian view the grace of God in conversion? B.6
110. What does Art. 12 teach concerning regeneration?
111. What do believers experience of this regeneration? Art. 13
112. What does it mean that faith is a gift of God? Art. 14
113. What is the Arminian teaching concerning regeneration? B,8
114. Is God Sovereign to bestow or not to bestow this grace? Art. 15
115. What is the condition of those on whom this grace is not bestowed? (Art. 15)
116. What must we belisve of them that are confessing Christians? Art. 15.
117. What must our attitude be towards them that have not yet been called? Art. 15.
118. In regeneration does God treat us like "stocks and blocks"? Art. 16.
119. Does the work of grace exclude the work of means? Art. 17
120. What do Pelagians conceive of the relation of grace and free will? (B,9)
: FIFTH HEAD OF DOCTRINE
121. Of what does the Fifth Head of Doctrine treat? &
122. How is this doctrine related to the rest of the doctrines treated in the Canons?
123. How had the Arminians expressed themselves on this subject in their Articles of
the Remonstrance?
124. What does Art. 1 teach concerning the deliverance of the Christian from the
dominion of sin? Art. I
125. What effect do the sins of infirmity have upon the saints? Art. 2.
126. By what power can the saints persevere? Art. 3
127. Do the saints never fail? Art. 4
128. What should be the attitude of the saint with regard to the danger of temptation? Art. 4.
129. Wkhat is the result of gross sins of the saints? Art. 5
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130. What, however, can the saints never lose? Why not? Art. 6.

131. What does God's mercy work in the saints when they fall? Art. 7.

132. How do the Arminians present the perseverance of the saints? B,1

133. Is, according to the Arminians, perseverance the fruit of irresistible grace? B,2.
134. Did the Arminians teach that the saints can completely fall from grace? B,3

135. Can the believers sin the "sin unto death"? B,4

136. But what is the "sin unto death"?

137. Why is it impossible that the saints fall from grace? Art. 8

138. In what way are the saints assured of their preservation? A.9

139, What did the Arminians teach concerning this assurance? B,5.

140. From what factors does this assurance spring? Art. 10.

141. Are believers always sure of this preservation? Art. 11. i

142. Of what is this assurance a source? Art. 12.

143. Does this assurance render the saints careless and licentious? Art, 13; and B,6.
144. What is the importance of the means of grace in this respect? Art. 14.

145, What is the attitude of the carnal mind overagainst this doctrine? Art. 15.

146. What is the attitude of the church overagainst it? Art. 15.
147. What is the difference between saving and temporal faith? B,5,7
148. Can one be regenerated more than once? B,5,8

149. Does Christ's intercessory prayer assure us of final preservation? B,9.

-

Ansmers

1. Standards or Con“”essions (creeds, rules of faith) are comprehensive summaries
formulated under the authority of the church, officially adopted and approved to express
what a church or group of churches believes to be the truth of the Word of God. They are
called Standards or Symbols because they are criteria of what is gaught and confessed in
the churches uniting around them and because they declare publicly the faith of those
churches. They are called creeds or confessions from the viewpoint that their contents
are the object of the faith of the churches.

2. A church should have confessions or standards chiefly because it is the calling of
the church as well as the individual Christian to confess the name of Christ and the Truth
as it is in Jesus, and to preserve the Truth in generations even over against every attack
of false doctrine. i

Their value and purpose: (a) As summaries of the truth revealed in Scripture they
are an aid to the understanding of the Word of God. (b) They preserve the labor of the
church of the past in expounding the Scripture under the guidance of the Spirit. (c) They
are a basis of the unity among believers and churches who subscribe to them. (d) To
instruct children. (e) To protect th church from error. '

3. They certainly do not! Scripture has original authority; the Confessions have
derived authority, that is, they have authority only because, and so far as they are based
upon Scripture. Seripture has unlimited authority; that is, authority over the whole church.
The authority of the Confessions is limited, that is, they are valid only for those that
subscribe to the Confessions. Scripture has absolute authority, that is, it has the last
word, the last court of appeal. Confessions have relative authority, that is, they are
admittedly subject to change.

i. That the Confessions as such bind the conscience is an objection voiced against creeds
by all their opponents, especially by the following: Unitarians, Socinians, Quakers,
Rationalists, Undenominetionslists, etc. They claim that creeds interfere with the free
interpretation of the Bible, and bind the conscience of the believer by the doctrines and
institutions of men. This would be true if the creed were placed sbove Scripture instead,
of being subordinated to it and if subscription to creeds were not the free choice and act
of every believer, Now, however, it is different. Any Christian is at any time at full
liberty, should his conscience so dictate, in the light of the Word of God, to break with
a creed. This, however, also implies that he breasks with the church professing that creed.

5. Confessions certainly may be and are altered, either because the church develops and
grows in the knowledge of the truth, or because the faith of the church must be defended

against new errors that arise. With respect to the way,the following must be remarked: (a)The
alter- '
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ation must be based upon Scripture. (v) It may be suggested or requested in the regular
ecclesiastical way, that is, beginning at the consistory by any individual member or group of
members. (c) The alteration must be officially approved and adopted by the largest represen=
tative gathering of the church. (d) The alteration must be submitted for approval to the
church at large.

6. (a) The Confession of Faith called the Belgic Confession. (b) The Heidelberg Catechism.
(¢) The Canons off Dordrecht, or the Five Articles against the Arminians.

7. The difference is that the former acknowledge the three points. The former, since 192k,
are bound to.read the Confessions in the light of the Three Points adopted by the Synod of

Kalamazoo. ey call these three points interpretations and even SO they have changed the
Confessions . They are, however, additions and essentially corruptions of the Reformed
Symbols.

J a

8. It means "rule" (creeds). It may be applied to faith or life. When applied to a Con-
fession, it is the "rule of faith". This is the meaning in the title: "Canons of Dordt."

9. The occasion was the teaching of Jacobus Harmson (James Ayminius) and his followers in the
last part of the sixteenth and the first part of the seventeenth centuries. A teaching which
implied a denial of the teaching of Predestination and related doctrines.

10. (a) Pelagians: from the fifth century. They taught that man had a free will, denying
original sin and total depravity. (b) Arminians: sixteenth and seventeenth centuries. They
taught that God's election and reprobation depended upon foreseen faith and unbelief and also
maintained related errors. (c) Remonstrants: Arminians of the sixteenth century. Are called
thus because a representative group of them in 1610 drew up a document which they called a
Remonstrance in which they briefly set forth their belief in five formulas of doctrine.

(d) Contra-remonstrants: a name applied to the Reformed Fathers of the sixteenth centruy
because they formally answered and opposed the Remonstrants.

11. Five chapters: (a) Election;(b) Redemption through Christ; (c and d) the depravity of man
and his conversion to God; (e) the Perseverance or Preservation of the saints.

12. (a) Cod's Counsel with respect to the eternal destiny of His moral and rational creatures.
(b) It is the gracious and sovereign counsel of God whereby He ordained some to eternal life

and glory: (c¢) It is the righteous and sovereimgn counsel of God whereby He ordained some to
eternal damnation and runishment for their sin.

13. (a) Reprobation and Election: Rom. 9:13; 9:18; II Tim. 1:9; (b) Reprobation: Jude 1:4;
Prov. 16:4; and many others. _ :

14. The purpose of the authors of the Canons was to portray the fallen human race. The Canons
present the doctrine of election as the decree of God according to which He chose some to
etewnal life out of tne fallen human race. It is the purpose of the Canons to prove that

God could justly so choose some because He might have left all in their sin and condemnation.

15. Supra holds that God's Counsel was made before the foundation of the earth. Infra places
the counsel of election after the fall and creation. The standpoint of the Canons is Infra. 3

16. Of the manifestation of God's love in sending His Son into the world for the salvation
of them that believe. The Canons proceed in the following: (a) Man is fallen; (b) God saves
them that believe in His Son; (c) God gives faith to the elect only who are called to faith
by the Gospel.

17. There is no Scriptural ground for the position that even in the heathen world outside of
the sphere of the Gospel there is salvation. On the contrary we may surely believe that God
will send His Gospel where He has His elect. The apostles were sometimes forbidden to
preach the Gospel in a certain place, while in other places they had to labor at length
because of God's elect there. i
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18. The Gospel is preached to whom, when, and where it pleases God. It is God that prepares
to preach the Gospel. It is God, too, that in due time prepares and calls them to preach
the Gospel.

19. The Gospel is not preached to all men, in fact, there are comparatively but few that ever
heard it. Ultimately it must be preached to all nations, but it need not be preached to
every individual. The positive reason for this is that the Gospel must be preached only in
those places and at that time, vhere and when, God has His elect. The negative reason, that
the whole world-orgénieally-considered, may be condemned when its representatives to whom the
Gospel is preached rejeet Christ, To condemn the world it is not necessary that Christ be
preached to every individual reprobate. On the other hand, the Gospel is not to be preached
to the elect only even if this were possible. God wills that also reprobates shall hear the
Gospel in order that sin gy become fully manifest as sin. =

20. The distinction ch&bﬁd.by_th& preaching of' the Gospel is that betweep faith and unbelief.
By the preaching of the qg.pel both election and reprobation are brought‘to the surface.
Fierce conflict is thg-wegult, a conflict that culminates in the wars between Christ and
Antichrist. II Corinthians 2:1h-17.

21. The significance of the preaching of the Cospel for the reprobate unbeliever is: (a) that
it reveals the perverseness of the sinful nature; (b) that 1t hardens him in sin; c) that is
aggrevates his guilt; (a4) that it makes his condemnation and damnation more severe.

20, Children are not saved through the preaching of the Gospel if they die before the age of
self-consciousness. Regeneration, therefore, in the narrow sense, in them is certainly
immediate.

23 . There is a difference between receiving the Gospel of Christ and embracing Him. Receiv-
ing Him rather looks at the matter from the viewpoint of that act of Christ whereby He im-
parts Himself to us and He prepares a place for Himself in our hearts. Embracing or
accepting Him considers the same matter from the viewpoint of the activity of saving faith
whereby we appropriate Him as our personal Redeemer. The former is always first.

oL, The guilt of unbelief is of the sinner himself. The gift of faith is’ from God through
His grace. ’

25, This is solely to be attributed to God's Sovereign election and reprobation. No other
consideration enters in. It is on this point that Reformed people radically differ from all
others. Faith is not an occasion; it is not the condition; it is hot the cause of election;
but it is the fruit. Only when this is maintained can absolute predestination be accepted
as the truth.

26. The Infra standpoint is evidently taken from the following: "While He leaves the non-
elect in His just judgment to their own wickedness and abduracy”. "And the righteous
discrimination of men equally involved in ruin". In the first expression the decree of
reprobation is referred to as the leaving of the non-elect in their sin. This presupposes
sin. God, therefore, saw in His decree the reprobate as fallen and the wicked presuppose
sin before the decree is made. Both expressions are infra.

57. Men wrest the doctrine of predestination to their own destruction in Art. ¢ is evidently
taken from IT Peter 3:16, "As also in all his epistles, speaking in them of these things; in
which are some things hard to be understood, which they that are unlearned and unstable
wreat; a8 they do also the other Scriptures, unto thelr own destruction.” The ungodly do
H‘éﬁm {8) Gy pnavering ngainet Ged, Rom. 9119, for they manifest the spirit of rebellion;

gbdlzywde;ying the truth and teaching free will. By doing this they set themselves against
od'a worka,

28. The unspeakable consolation of this doctrine to pious souls is that they are assured that
nothing can separate them from the love of God which is in Christ Jesus their lord,

Rom. 8:37-39. This consolation, however, does not rest in a natural and a doctrinal assur-
ance, for this reason that it is only for the holy and pious souls, that is, for those
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believers that walk carefully sealing their faith and confession by & sanctified life and an
earnest desire to walk in all good works. All believers are not always holy and pious souls,
and even believers have this comfort only as they walk in holiness.

29. Article T states that election is the purpose of God whereby He hath chosen from the whole
homan race which had fallen through their own fault into gin. This is evidently the infra
standpoint-- "God chose from a fallen race". The same is true of the following expression:

— —

"This elect number involved in one comuon misery God had decreed to give 1o Christ."

et

30. Note the following: 'Ee hath chosen us...BEph. 1:4; Predestination...Eph. 1:5; The good
pieasure of his will...Eph. 1:5; Mystery of His will...Eph. 1:9; The Counsel of His own
will...Eph. 1:11; The purpose of God according to His election...Rom. 8; Election of His
grace...Rom. 11:5; Foreknowledge...Rom. 8:29."

31. (a) It is the unchangeable purpose of God; {b) It is unconditional (mere grace); (c) It is
sovereign (sovereign good pleasure); (d) it is from the whole human race; (e) It is unto
rdcderotion in Christ; (f) Christ is the chief elect, appointed the Head over all.

22, They were elected unto the following blessings: (a) to give to Christ; (b) to be saved
(redeemed); (c) to be called and drawn into Fis communion; (d) faith; (e) Jjustification; (£)
canctification; (g) preservation; (h) glorification.

33. Art. 8 emphasizes the oneness and unchangableness of the decree of election in opposition
to the Arminians who spoke of varicus decrees of election, general and indefinite; particular
and definite; and the latter conditional cr unconditional uato faith and unto final glory
according as God foresaw that men would believef or not believe; persevere Or not persevere.
The Arminians invented their thecry becauce they wished to maintain that the ground and
reason of election is in man. See B, 1,2.

34. That election is ultimate. 1t is the fcundation and final ground of our salvation. All
the blessings of grace flow from it as its only source. Election 1s not based on anything in

man which God foresaw. The latter is the teaching of the Arminians or Remonstrants against
whom Art. 89 is directed.

35. The Arminians teach instead of a "personal" election, that God had not elected a definite
number of persons known unto him by name while He had rejected another number equally well
knc ia unto Him; but that election means that He had determined upon certain qualities or
acticne of men with which man must comply in order to be saved. Fe might have chosen many
things such as the law and the righteousness of the law as conditions of salvation. Instead
I'> carze faith as the quality that must characterize the group that is to be saved. IB, 3-5.

35. The decrees of God are rooted in Cod's Being Himself and are characterized by all God's
attributes. As God is unchangeable, sO are His decrees. But the Arminians, making God's
decree dependent on changeable men, presented the matter of election as being itself change-

avie. (Cee I B o). Hhence, Art. li empnasizes ihe unchangeableness of God's decree and of the
number of the &lect.

37. We may come to a personal assurance of our own election. The Arminians naturally deny
that one could ever be certain of his election unto glory seeing 1t depends to the very last
upon man's own will and faithfulness whether or not he is elected. But the Reformed fathers
who taught that faith, sanctification, and perseverance, are not the ground but the fruit of
election, maintained that the Christian does become assured of his election by obgerving in
himself these fruits. And this is also the teaching of Scripbture. II Peter 5:1-10 teaches
that we make our callirg and election sure in the way of #&aith, virtue, knowledge, temperance,
patience, godliness, brotherly kindness, charity. For the Arminian denial, see 1,B,7.

38. The fruits that especially assure us that Cod has chosen us to salvation are enumerated in
the article. We may notice that the article refers especially to inward spiritual fruits
rather than to outward good ;works. ‘And, again among these such as hunger and thirst after
righteousness, filial fear and godly sOrYTOW for sin are very important because the elect
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christian remains sinful and imperfect until the day of his death. Hence, it is not perfection

as a fruit but the inward spiritual attitude according to which we hate sin and long for
perfection that may end does assure us of our election.

39. The effect of the doctrine of election upon us should be daily humiliation before God and
an earnest desire to walk in all good works and to keep ourselves unspotted from the world.
:is is the fruit of the faith of election and personal assurance regarding it. For it causes
us to acknowledge our own insignificance and the greatness of God's mercy, and 1t is quite
i~nossible that the doctrine of election should cause carelessness and carnal security in the
elect. The canons correctly emphasize that such profanity is never found with them that
really believe their personal election but only with wanton triflers that boast of election

but know nothing of the conscious joy of the assured christian and have no desire at all to
wvalk in the way of the elect.

40, The doctrine of election should be preached. Most certainly this doctrine must be preach-
ed and taught in the church. The Canons remark that the prophets declared the doctrine;
Christ preached it; and so did the apostles. It does not then belong to the secret but to the
wevealed things. The article, however, emphasizes that it must be done with reverence and in
she spirit of piety and discretion. A mere old discussion of the dogma of election is not
sreaching. It should be a spiritual testimony of the significance of which is realized by

the people of God. Besides, it must be done at the proper time and place. That i% is not a
dectrine separated fiom the rest so that for instance, once a year a sermon is preached on

the docsrine of predestination, but so that its proper connection with the whole of the tmuth
secomes manifest. Nor must k% it be contradicted in the sermon which pretends to preach it.
And the Canons f£ixu finally mention thatermust not curiously investigate the secret ways of
God. S0, for instance, ve must not attemt to discover our personal election except in the
wav ywhich God has ordained. The secret thin.t helong unto the Lord our God.

Af;l. The relation is such that it is of central significance. By the acceptance or denial of
election or reprobation, the entire system of the truth is effected. Just think of the doc-
trine of total deprayity, of &tonement, of regeneration, faith, conversion and the persever-
ance of the saints. Principally they all stand and fall according as we accept or deny the

joctrine of predestination. Hence, our fathers were want to refer to this doctrine as "the
neart of the church".

42. Of the doctrine of reprobation. Its standpoint is decidedly infra as is evident from the
~xryvessions "passed b in the eternal decree" and "hath decreed to leave in the common misery".
i..ever, the expression "passed by in the decree" does not mean that the reprobate have no
¢lace in the decree, but that God sovereignly decreed not to save them.

3. The doctrine of reprobation does not make God the author of sin, as we have noticed be-
fore. Neverthecless, it does not merely present Him as the righteous judge and avenger of sin
25 Art. 15 has it, but also as sbsolutely sovereign performing all His good pleasure.

L. The purpose of reprobation is, according to Art. 15, the revelation of the justice of God
and no doubt this is also true, but it is not the entire truth. There 1is also, according to
Scripture, another purpose which must not be overlooked. It is that reprobation must serve
the realization of election as the chaff serves the wheat.

L5, Those who do not discern the work of God's grace but faithfully walk in the covenant way
ahould not be alarmed at this doctrine. They have no reason to draw the conclusion that they
belong to the reprobates even when they do not hove sufficlent light confidently to confess
that they are of the elect. Neither must the imperfect children of God who are troubled by
their sin d»aw such a conclusion but they that walk in sin and lead a carnal life can in that
way never have any other testimony in their hearts than that tf being reprobate.

~+ 46, Article 17 on the sarface appears to teach that all children of believers that die in
infancy are surely saved. However, it may be remarked: (1) that for such an absolute state-
ront there would be »o ground in Scripture. The Bible certainly teaches that not all the
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‘h- children of believers are elect. (Rom. 9:6-3) Only the children of the promise are
_ounted for the seed. This must algo be born in mind when we read in Scripture that the child-
ren of believers are holy. The Bible does not clearly teach that all the children of believers
1t die in infancy are saved. (2) That, however, upon closer consideration it is evident
that Art. 17 does not make such a statement: (a) it does not speak of all believers but of
s0d7+r parents. That is, parents that walk in the way of God's covenant, receive their child-
ren from Him in answer to their prayers, earnestly consecrates them to God and instructs them
in .he fear of the Lord, and (b) the article looks at the matter from the viewpoint of those
rar nts and merely expresses that they have no reason to doubt the election and salvation of
the '~ Infant children that have died.

747. Yes! The above is also true here. The examples of David and his child that was taken
wa and the child of Jereboam are not to the point in question. Jeroboam and his wife are
rot rcodly parents and not even believing parents; and David's expression evidently merely
ren 5 that he shall also die as his child died. He is not thinking of the child's salvation.
Hen~2, although we will not deny that such children are saved and surely believe that the

~lc¢ t among them are saved, yet, we whuld never assert without qualificatien that all such
¢1i. dren are surely saved. It is our conviction that here we are dealing with a matter that
str »tly falls in the class of secret things that belong to the Lord our God.

L2, Our answer to them that murmur should not be an attempt to defend God. For instruction in

th “ruth of predestination we can turn to Scripture and clearly show that the doctrine is

B "ical. But, if anyone understanding the doctrine, murmurs at it, opposes it by human
irents, we should do as the Scripture does in Rom. 9 and appeal to the high sovereignty of
. cveragainst mere man.

L9. A believing contemnlation of the truth of election and reprobation leads us on the one

i " to humble ourselves with thankful heartz; mn the other hand, to glorify and adore the

Tiving God. The glory of God is the monifestations of His divine, infinite goodness; to

slorify Him is to know that infinite goodness and to express it. There is no doctrine that so

maintains that God is all and man is nothing than the doctrine of sovereign election and

cgually sovereign reprobation. It leaves God as @od and puts man in the dust.

50. The subject of the second chapter of the canons is the vicarious atonement of Christ.

“1. The vicarious atonement is related to the subject of the first chapter as effect is
~1cted to cause. The two doctrines are inseparably connected. There can be no atonement if
here is no election. The doctrine of election or the denial of this doctrine necessarily
2tcrmines our view of the death of Christ.

,2. As far as the character of Christ's death 1s concerned, the Arminians by no means argue
“mong themeelves, but they all maintain that in Christ and in God's intention, the death of the
cross 1s for the salvation of men without distinction. A salvation which is to be realized on
condition of the free cholce of man.

53. From the attribute of God's justice it followe that there is no salvation possible except
in the way of satisfaction, and satisfaction for him that has sinned can be made only by
walking obediently in the way of death which is the punishment for sin. We cannot satisfy
"od's justice and atone for sin merely by suffering the punishments but only by bringing the
sacrifices of that suffering from the motive of the love of God.

55. We carnmpt make satisfaction for sin: (a) because we constantly owe our all to God, end,
tharefore, would never be able to pay any debt to him; (b) because we are dead in sin and
connot, and will not, and cannot will to love God and bring to Him a sacrifice pleasing to
I2m. Yet, let us remember such must be the act of satisfaction. It must not merely be the
vearing of the punishment, but the active, willing, and loving suffering of thaty punishment;

(¢) tecause we could never bear the infinite wrath of God and live.

4. God's only-begotten Son in the flesh was able to make this satisfaction because: (a) being
2 Son of God, He could bear the punishment and 1ive; (b) being in the flesh, He could suffer
fhat mndahment whicrh T_ __1014 not auffer in His divine nature: (c¢) being without sin, He
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~ould not suffer in His divine nature; (c) being without sin He could be perfectly obedlent
and love God in His suffering; (d) and having been ordained the Head of His people, He could
die vicariously in their stead.

57. The expression that Christ was made sin for us is Biblical, II Cor. 5:21. It may not be
mderstood in an ethical way. Ethically Christ was perfectly fighteous and holy, nor was it
possible for Him to fall away from His righteousness. He could not will to sin, the reason
veing that He was the person of the Son of God in the human nature. The expression does mean,
nowever, that He stood judically at the head of His sinful people. He was Head of the cor-
poration of the elect, and as thelr Head He was responsible for them. And, secondly, it means
thit God treated Him as if He were the sinner among sinners by causing Him to bear our
punishment.

58. Article 3 has three elements., It speaks of the death of the Son of God: (a) as the only
and most perfect sacrifice; (b) as being of infinite value; (c) as being sufficient to expilate
the sins of the whole world.

59. Christ died not according to His divine nature, but according to His human nature. We
st remember that Jesus is the eternal person of the Son of God. That, as such, He eternally
dwells in the Divine nature; but thé#t the second Person of the Holy Trinity in the fulness of
time united Himself with the human nature. The divine nature cannot die because it is

oternal life., The human nature was obligated to die if sin had been committed. Nevertheless,
when Christ died it was not a human, but a divine person that tasted death in human nature.

50. Christ did not suffer more than was necessary for the salvation of the elect, nor does the
juestion as to the extent of the application of Christ's death have anything to do with the
depth and value of Christ's suffering. Christ died for the elect because He represented

them. But, apart from this, it certainly may be said that the value of the death of Christ is
infinite, and from that viewpoint, sufficient to expiate the sins of the whole world.

51. Article 4 teaches that the death of the Son of God is of infinite value because: (&) it
w38 the person of the Son of God that died in human nature. This 1is really the sole factor

in the answer. The article, however, adds (b) because His death was attended with a sense of
the wrath of God. Here we must remember that Christ personally could not be the object of
God's wmger. God loved Him even at the cross, both as His Son and as His Servant, but as the

Jdediator He fully tasted all the suffering and misery of the wrath of God against the sins of
His people.

“2. The promise of the Gospel, according to Art. 5, is plainly particular, not general in its
ontents. For it is the promise of eternal life, not to all without distinction, but definite-
1y to them that believe in Christ crucified and since faith is the gift of God to the elect
only, it is to these that the promise of the Gospel appears.

23. The Christian Reformed Church refer to thie article as proof for the first point which
teaches that the Gospel 1s a general offer of salvation, and that this general offer is grace
on the part of God. Accordingly they interpret the promise of the Gospel as applying to all
that hear the preachers. They, however, are not in harmony with Art. 5 which speaks of a
promise to believera. It is, besides, Arminian, for a general offer must depend on man's
will for 1ts realization.

oli. The preaching of the promise of the Gospel according to Art. 5 is te all to whom God in
His good pleasure sends the Gospel. This: 18 general in a sense, namely, in as far as it
ioes not only reach the elect, but also some of the repoobates. It is, however, particular
in as far as God in His good pleasure does not send the gospel to all men., In fact, compara-
tively few of all men that are and have been, have ever heard the Gospel.

55. The command to repent and believe is general. God cannot deny Himself and, therefore, he
conot abandon His demand that man shall love Him. All men must acknowledge God is good.

This Word of God, however, i8 realized in two ways: it is realized in the elect when God gives
them the grace of re -'ntance so that they do love Him in the face of Christ Jesus. It is also
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realized in an antithetical way in the damnation of the reppobate for these shall eternally
sstribute their sufferings and desolation to the rejection of God the fount of all good.
Iheir remorse is the mnththesis of the salvation by grace of the elect, It is the testimony
o¥ their own conscience that they should have turned because God 1s good.

665, That many, therefore, are called by the Gospel certainly does not mean that God offers
them grace which they reject, but it means that as natural men, that is, in sin and damrkness,
they are brought into contact with the revelation of God in Christ and with the demands that
tney turn from their wicked way, repent, and acknowledge that god is good. All this, hewever,
is not accompanied by that grace of God whereby the heart makes ncceptance of the work of God
in bthe saving sense.

(7. The unbelief of those that donot accept the Gospel is according to Art. 6 not due to the
insufficiency of the sacrifice of Christ, but must be imputed to themselves. We would say
this is, of course, truly the guilt of unbelief in man. But it is not the final word in this
Lotter. For the Scripture teach that in His righteous judgment God hardens whom He wills.
Romans 9:18. Because of this hardening judgment of God, the Jews of Jesus' time could not
believe; John 12:39-40. We must remember that also the reprobate come into contact with the
Living Word of God. And that this living Word is to them a savor of death.

(8. The faith and salvation of believers according to Art. 7 must be attributed not to any
rerit of their own, but only to the grace of God. In God's couansel this grace in Christ is
iven them from eternity, that is, God is eternally gracious to His people with an unchangeable
srace. It 1s according to the eternal grace of God that He bestows this gift of faith on

‘hose to whom He is gracious, that is, the elect. And these elect are not distinguished by

ny merit, virtue, or act of their own. The cause of their distinction is in God's counsel
only. For the same reason nothing on the part of man receives that gift of grace. It pre-
ceds every good work. Eph. 1:3,4; Eph. 3:8-10.

49. The chief thought of Art. 8 is that the sovereign counsel of God is the sole and ultimate
soucce of redemption and all the blessings of salvation in Christ and of their being applied
nd bestowed upon the elect. In accordance with this counsel, Christ dedeems; that is, he
purchases His people, merits for them all the blessiggs of salvation, and in accordance with
that same counsel He confers these blessings upon them from regeneration and justifying faith
cven t0 thelr final perfection.

70. The Arminians argue that God ordained His Son to the death of the cross without a definite
surpose or device to save any. As far as God is concerned, all men have been reserved in the
state of reconciliation. The grace of reconciliation is also freely offered to all without
cxception; but whether 1t shall be appropriaoted depends on the free will of man in goining
itself to that offer of grace. It will be evident that there is no conceivable difference
votween this view and that of the first point of 1924. Yet, our fathers condemned this view
in II, B, 1, 5-7. The Arminians also argue that it would be folly to say that Christ died
for those whom God eternally loved. These did not need the death of Christ. All of these
_rrois are reported by the Canons. And Art. 8 maintains that Christ redeemed the elect and
them only.

71. It stands to reason that the Arminians must needs deny the atonéng character of the death
of Christ. For, if Christ died for all, elther all are saved, or the death of Christ is not
caving. They taught, therefore, that Christ merely merited a right for God to open a new

deal with man; that the latter might have another chance of life. This new way did not consist
of justification by faith through the blaod of Christ, but, in this, that God would regard
fnith in itself as perfect obedience to the law, and that because faith acknowledges the
righteousness and justice of God as manifested in the death of Christ. That Christ merited
for Hie people justification and the justifying faith, all the saving gifts of the Holy

Spirit, regeneration, sanctification, forgiveness, final perseverance and eternal life, the

Arminians deny.

72, On the basis of the Arminian view it is of course impossible that there be any certainty
with regard to the salvation of the individual nor with respect to the number of them that are
caved. Nothing is powerfully accomplished since it ultimately depends on the will of man.
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There may be times when there is no church in the world and Christianity my finally die
out. The Lord, however, teaches: "All that the F ther giveth unto me shall come unto me."
(John 6:37) Article 9 maintains that the purpose of God unto the salvation of the elect, as
it proceeds from everlasting love, has always been powerfully accomplished in the past, is
being accomplished in the present, and shall be accomplished until the whole church for whom
Christ died shall have been gathered. And this purpose shall be reached in spite of all the
novers of opposition. The gates of hell shall not preveail against the church.

2. Of the corruption of man, his conversdon to God and the manner thereof.

7h. Intimately related to the second. The latter speaks of the redemption through Christ,
the former of the natural state of the einner. Our view of redemption determines our view of
the natural man. If redemption in God's intention is made general, the power to will that

‘edemption must be left to the natural man. If redemption is an offer,the natural man must be
tble to accept it.

9. The third and fourth heads of doctrine are also mutually related. If man is confessed to
be to#ally depraved, his conversion muet be wholly the work of God alone. On the other hand,
LT total depravity is denied, the conversion of man will be his own work, at least in part.

6. The elements in the image of God in Art. 1 are those of true knowledge of God, righteous-
ness, and holiness--and this is according to Scripture. The first element is mentioned in
Col. 3:10: "And have put on the new man which is renewed in knowledge after the image of Him
Who created Him." The second and third are mentioned in Eph. 4:24, "And that he put on the
new man which after God 1s crested in righteousness and true holiness." The same three
vlements you may find in Art. 14 of our Netherlands Confession. The image of God according

Lo Scripture and according to the Confession is a positive, spiritual idea. A very usual
distinction is that between the image of God in the wider and narrover smnge. What is meant °
by the former, is that which distinguishes man from an animal--his rationality, morality, and
immorality. The distinction is not taught in Scripture and may lead to confusion and it is

better simply to maintain that God's image in man coneists of knowledge, righteousness, and
holiness.

/7. The usual answer is that Adam lost the image of God. This is true, but it is not the
truth. The truth is that the imge of God which consisted of the operation of true knowledge,
of righteousness, and holiness was changed into the very opposite--into darkness, unrighteous-
ness, and corruption. The change took place in the very heart of man whence are the issues
of life, according to the Scripture. This is also very definitely the teaching of Art. 1
which speaks of blindness of mind, darkness, vanity, perversemesms of Jjudgnment , wickedness,
rebellion, obduracy of heart and will and impurities in all his affections.
78. Art. 2 explains the corruption of the whole human race in Adam from the viewpoint of
original corruption rather than from the aspect of original guilt. From the legal viewpoint,
fidam was our head and from the organic viewpoint, our father. Also in Lord's Day 3, Adam is
our first father and the root of the entire race; as our first father, he was bhe bearer or
the entire human nature, and by his sin he corrupted that nature, the nature propagated in
the case of every human being that 1s born. The living organism of his phychological, physi-
cal nature comes from the parents while the spiritual person comes from God; and as the nature
is corrupted in our first father, it is corrupted in all his children and brings forth fruit
of corruption in every individual human being.

Concemrning the origin of the human soul, we refer to the creation narrative in Genesis.
God formed man out of the dust and breathed in his nostrils the breath of life and thus be-
came a living soul; God called out of the ground a 1living soul nature which is adapted to be
personal. God tied all living things in one point, the spirit of man, through that act of
tGod whereby He called the soul nature personal. Cod breathed in him His spirit and the soul
of man becomes a spiritual soul--not a spirit soulf and body, but a spiritual soul and physi-
¢al nature. What God did in creation, Be still does when a bably is born. Human nature is
‘rom the parents. This is God's providence. The soul performs all the actual sins of that
corruptinature. The person of God is then not ancther substance. The nature is corrupt and
the person is guilty.

There are several theories concerning soul and body. Tradutionalism--soul and body are
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both of the parents. Creationalism--body is of the parents and the soul of God. Pre-exist-
entialism~~all souls had a pre-existance in a star or some other form (Rom. 5:12). St.
Augustine, the great scholar thought that all souls vere actually in Adam and all sin also.
“f he had known Greek or English better, he woillld have thought differently.

79. Pelagians deny general depravity as having its cause in the nature of man. Man's nature
{¢ inherently good since the fall, although he has lost the “donum superadditum”,..the image
«nd gifts by which he could aspire to heavenly realities. All evil performed by man is not
due to depravity, but is the result of imitation according to the Pelagians.,

80. Original sin is guilt and is sufficient to condemn man. Rom. 5:12-18; Ps. 51:4,5. Also,
infants must be redeemed and relenerated in order to be saved. See the beginning of our
3aptism Form.

A1. See Answer 76. Col. 3:10C and Eph. L4:24 plainly teach that the image of God in the Christ-
ian is not a new creation, but a restoration from which it follows that the human nature was
originally endowed with knowledge, righteocusness, and holiness mentioned in those texts. The
Pelagians believe that the will of man as created was neutral and will is always neutral and
18 such it is always and must needs be the power to choose the good and evil., The will,
therfore, was not originally endowed with positive righteousness or any good qualities or
virtues and, therefore, man could not have lost these virtues which he did not possess. This
is plainly agninst Scripture in the above texts. It is also contrary to the narrative of the
creation and the fall.

32. The Pelagians taught that the will itself was not corrupted by the fall. It did not

loosc the power to choose the good. It is inherently frec. The understanding is indeed
somewhat darkened so that the natural man does not discern the good clearly and the affections
1n4 habits are not longer pure by the will iteelf and able to overcome these obstacles and to
choose the good that is presented to it. Overageinst this, the Reformed always held that the
w111 has lost the power to choose the good, that it is free only to choose sin. The Canons
refer to Jeremiah 17:9, "The heart is desparately wicked in all things." This is a very pro-
por reference for out of the heart are the issues of life and also of the will. Canons
mentions Eph. 8:3. The Reformed position is also plainly proven in Rom. 8:5-8 and many other
plEsages.

33. In art. 3, occurs the expression that man is incapable of saving good. Much is made of
this expression in our day, &nd the usual interpretation is that the Canons herc makes a dis-
tirnction between saving good and other good. Now what is meant by the Canons "saving good" is
pldin (III_IV, B, A.4) namely, the power whereby man can yet hunger and thirst after righteous-
nees and life and offer the sacrifice of a contrite and broken spirit which is pleasing to
Gad. This, therefore, the natural man cannot do and they teach this i3 not in order to sug-
zest that the natural man is able to do natural or civil good, but in opposition to the Armin-
ians who taught that by his natural light, man could improve himself sufficéently to make
himself worthy of salvation. Besides, the suggestion that the natural man could be able to
perform the good in the spheres of the natural would be quite contrary to the resto 68 this
article which describes the natural man as dead in sin, in Bondage to sin, not willing to
reform the depravity of his nature, not even to dispose himself to such reformation and such

1 suggestion is still more definitely excluded by the next article.

. The Canons prove this from Scripture by refering to Eph. 2:1-5, Gen. 6:5-8, 8:21, but it
{5 also proven from many other passages: Rom, 1:18-23; Rom. 3:9-18; Rom. 8:5-8; Ps. 1k.

$5. According to Art. 4, there remains in man after the fall: (a) glimmerings of natural
light. Natural light is so distinguished from the spiritual light that the latter implies a
moral appreciation and love of the light. The fcrmer is devbid of it. A man can have natural
light and hate that which is virtuous and that which he knows to be good. (b) Knowledge of
God of natural things and of the difference between good and evil. The natural man knows that
Giod is and Who He is (Rom. 1:18-20) but his knowledge does not imply that he is willing to
scck and to serve Him. He has knowlegge of natural things as is evident from all the develop-
nents of science and ustry. By means of this knowledge, he develope his earthly life in
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order to press it into the service of sin., The knowledge of the difference between good and
svil does by no means bade him follow after what is good. (c) Some regard for virtue, good

crder, and external deportment. The natural man can respect virtue when he sees it. He can
even attempt to be outwardly virtuous because he knows that such is good for him and for the
same reason he tries to maintain a certain outward virtue in his social life.

6. By saving knowledge of God is meant spiritual knowledge as including: (a) true knowledge
of sin and repentance rooted in the love of God. (b) True knowledge of Christ as the only
ground of righteousness. (c¢) A coming to Christ to appropriate Him as the only Savior by a
true faith. (d) A joy in God's precepts and a hatred of all sin. To the saving knowledge &
5od the natural man can never come because hie natural light is devoid of the love of Cod.
I'hough he knows that God is, and Who He is, he dces not desire him nor seek Him and this

is also plainly shown in Beripture (John 6:44-65; Matt. 11: 25-27; John 12:39-40).

67. Article 4, however, also plainly teaches that this natural light is insufficient to
enable man to do civic good. By civic good is meant moral good in the spheres of this pre-
sent 1life--the family, state, society, and the institution of the church. hose who teach
that the natural man is able to perform real good read this article as if it teaches that
a1though man cannot come to Christ by means of his naturel light, he is able to perform good
works in various departments of this world. This, however, is a mistake, quite contrary to
the teaching of Art. 4, for it emphasizee that even in things natural such as eating and
drinking and all the physical and intellectual activities of man in the world and civil life
such as the affairs pertaining to state and socgety, man wholly pollutes this life and holds
it in to iunrightecusness. The meaning is evidently that many would not be able to sin if

he would not have this light for without it they would not be a rational beipg. They pollute
it, however, by acting contrary to it and thus they come without excuse before God.

0% The Christian Reformed Church since 1924 ¢rote Art. 4 in order to prove that man by
nature is able to perform civil good. However, they attribute this to an influence of God,
of which Art. 4 does not speak at all. It merely speaks of the remmants of natural light
without any reference to an influence of so-called common grace. It 1s remarkable too, that
the Spnod of the Chr. Ref. Church quoted only the first half of this article. The second
part, which must needs have condemned them, they left off from their quotation.

89. (1) A testimony that the natural man can see that the law of God is good for him. (2) A
natwdl love of man apart from God (humanism). (3) An attempt to conform his outward life
to the law, not, however, for God's sake but for his own sake. (4) In this attempt he
succeeds to a degree, but more often fails. That there is no operation of grace in these
must be evident in itseIf. The very attempt is sinful and wholly polluted.

90. The case of Jehu must be explained in this same way. He received the command of God to
destroy the house of Ahab. He does not love Cod, however, nor does he destroy the house of
Ahab because he hates Ahab's sin. Yor he himself walked in the way of Jeroboam. He beholds,
however, God's command as an opportunity to satisfy his own ambition, and from that motive
he executes the command of God very well. He is also successful, realizes his ambition and
becomes king of Israel in his generations. However, according to Hosea 1:4, god punishes
him for his able execution of God's command which for all its ability was nevertheless evil.

91. Regarding the conversion of Nineveh, we must remember: (1) that the book of Jonah is a
prophecy and that the preaching of Jonah and the conversion of the Ninevites has prophetical.
significance. For this reason the Lord speaks of Jonah in Néneveh as a sign, and compares
it to his own death, burial, and resurrection and his becoming the Savior of the world.
Matt. 16:4, Matt. 12:39-40. The meaning is that as Jonah through his stay in the fish is
separated from the nation of Israel and becomes a prophet to Nineveh, so Christ, through His
death, burial, and resurrection, leaves national Israel and becomes the Savior of the world.
Nineveh 1s, therefore, a type of the world that contains the elect and must not be destroyed
antil the elect are saved. (2) That, therefore, everything is in favor of the view that the
conversion of the Ninevites was a true conversion in heartfelt repentance. In favor of this
is the fact that only on this assumption is Néneveh truly a type of the world that contains
the elect. In fave of this is, secondly, the very language that describes the repentance Hf
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the Ninevites. John 3:5-10. And in favor of this is, lastly, the fact tha&t the Lord speaks
of the conversion of the Ninevites as a true repentance. Matt. 12:41; Luke 11:32. (e¢) The
explanation, therefore, is that for the purpose of realizing the prophetic sign of Jonah, the
prophet, God had at that time his elect in Néneveh that must be converted and called before
the city could be destroyed. ZThis will also explain Jonah k4:11.

92. The law cannot save man: (1) As far as the law is concerned, it can only demand without
imparting strength to fulfill. It promises life to the obedient and curses the discbedient.
(2§aAs far as man is concerned, even if the individual sinner should keep the law all his
life, he would thereby not atone for his original guilt, Besides, he is not subject to the
law of God, neither can be; and is wholly incapable of keeping it. The law, therefore, can
not save man because it is weak through the flesh. Romans 8:3.

93. God performs this work of salvation. Remember that the question is concerning the work
of salvation in us. This GOD begins in regeneration, or the rebirth and finishes in glori-
fication or the resurrection. The author of this work is especially the Holy Spirit as He is
promised and given to Christ and as He dwells in the church as Christ's body. And as far as
this work of salvation touches our conscious rational life, the Spirit performs His work
through the Word of the Gospel.

9Lk. GOD performs this work of salvation according to Art. 6 through the Word which is called
the ministry of reconciliation: I Cor. 5:18. This is called the ministry because it is God
Who through man proclaims the Gospel concerning His Son. And it is called ministry of recon-
ciliation because by it God Himself declares that He ~ reconciled ug unto Himself in Christ
and this ministry of reconciliation is the same in the 0ld and New Testaments.

95. The Pelagians teach that man by his natural gifts and 1ight, which the Arminians called
"common grace¥, can attain to the grace of salvation by accepting the offer of God in the
Gospel. For according to them, the Gospel is general grace and in it God shows that He is
willing to reveal Christ to all men, and that He is willing to make them partakers of His
grace. This view, which is virtually that of Point I of 1924, is contradicted by the
Scriptures according to B,5; Acts 16:7. It is also strongly contradicted in Matt. 11:25,26;
rom. 9:16; I Cor. 2:14; II Cor. 2:15.

96. The mystery of God's will of which Art. 7 speaks is the mystery to save such as believe
through the ministry of reconciliation. In the 0ld Dispensation before the coming of Christ,
the mystery was revealed only in part and through the shadows of the law. Reality was not
yet, but through the shadows believers were saved in hope. In theOldw Dispensation, this
mystery was revealed to only a few and for a long time it was in general limited to the nation
of Israel. In the New Dispensation, this national distinction is removed. The ministry of
reconciliation is ministered to all nations without distinction.

97. The Pelagians would naturally have to explain this limitation from superior worth of
Israel and from the better use they made of the light of nature. This Pelagian view, however,
is contradicted: (1) Directly in the Scriptures; Deut. T7:6-8; 9:4-7; 32:5-12. (2) By the
entire history of Israel. There is no more idolatrous nation in all the world than Israel
according to the flesh. (3) By the fact that in the New Dispensation the distinction is
entirely removed, It would indeed be strange if all of a sudden all the nations mde a
better use of the light of nature. But the distinction was due only to God's sovereign good
pleamyre. Is. 43:1-4; Mal. 3:6. And no man or nation can boast in His presence.

98. Art. 8 might possibly refer to the internal calling. We might read the article as
follows: "As many as are internally called by the external preaching of the Cospel are un-
feignedly called,” but there are many objections against such an explanation: (1) The word
"unfeignedly"” has no meaning if the calling is conceived as internal; (2) The internal
calling is not only by the Gospel but xk by the Spirit. (3) The article speaks of what God
truly declares in His Word. (4) Art. 9 certainly speaks of the external calling and is most
closely connected with Art. 8. Hence, it was the purpose of the fathers to refer to the
external calling.

99. Unfeignedly signifies that God means what He saye in the Gospel. He does not lie, nor
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put to shame, but fulfills all His Gospel promise. To the calling by the Gospel, this may be
applied in a two-fold way. First, God sincerely demands that all men repent of their sin.
And secondly, the external preaching of the Gospel does not promise salvation and grace o
all without distinction so that by the Word of the Gospel God only calls and blesses His own
and promises to them eternal life. "

100, Compare the Holland translation. Also that in the Psalter Hymnal which has "that those
who are called should come unto Him" which is better than the Psalter which has "that all
who are called should comply with the invitation”.

101. The article states that God promises eternal life to those that come to Him and believe
on Him. ThisTcoming and believing, however, is itself the fruit of grace bestowed on God's
elect only. ~his 1s the plain teaching of the Canons. See, i.e., Art. 10 of this chapter.
Also the Word of God which emphasizes that "no one can come to Christ except the Father draw
him, and that faith is the gift of God." John 6:44; Eph. 2:8., The conclusion, therefore, is
that even according to Art. 8, the promise of the gospel is particular.

102, The word "offered" is a translation of a Latin word which means "to bring before one's
views, to present, to set forth." The term, therefore, does not imply as it is so frequently
understood, or at least explained, in our day, a willingness on the part of God to give
Christ to all, and that it is up to man to accept this gift. But merely that in the Gospel,

Christ is set forth, declared, and explained to all that hear the Gospel. He is brought to
their attention.

103. Art. 9 answers the question whose fault it is that some who hear the gospel do not come
and are not converted. We must bear in mind that fault is blameworthiness, guilt. This fault
for rejecting the gospel, so the article teaches, must not be sought in the Gospel, in Christ
or in God. Not in the gospel because it speaks clear language which men do understand; not

in Christ because all that is in Him is a reason to come to Him. There is nothing repulsive
in Christ. If He repels, the fault must be in the person repelled, not in Him; and not in God
because He deelares plainly in the Gospel what is pleasing to Him, and He bestows upon men
all natural gifts necessary to undersctand the truth. The fault lies in man's corrupt heart,
from which are the issues of life, and according to which he will not and cannot will to
receive that which is for his own eternal good. Under the preaching of the Gospel this
corruption of the heart becomes manifest in various ways. Sometimes as a cold indifference,
at other times, and especially under the influence of emotional preaching, as a superficial

and deceitful joy. Sometimes as a seeking and preferring of the things of the world, but neve
does it want or receive the things of God.

104. The proud heresy of the Pelagians according to Art. 10 is: (a) all men receive grace
sufficient to believe and be converted. (b) all men have a free will, by which the Pelagians
mean, a will to do with God's grace as they please. (c) Some exercise this freedom of the
will properly, so that they obey the call of the Gospel and they distinguish themselves
above others. (d) Thus others resist this grace and refuse to heed the call of the gospel.
This, therefore, is a double heresy, namely: the heresy of free-will to do good and the
heresy of a resistible grace. The BGanons call this a proud heresy because it not only
exalts one man above the other, but it exalts man above God.

105. Only the elect and the elect surely obey the call. And this obedience is presented in
the article as the fruit of election. This must be clearly and definitely stated. Also the
Arminians would say that only the elect obey the gospel. But the elect are those whom God
eternally knew that they would come and thus obey. According to this view, their eleection
follows their obedience and their obedience is not the fruit but the ground of their election.
Art. 10, however, clearly teaches that it is the fruit of election. ©God bestwws on His
chosen ones the grace necessary to receive Christ. To Him alone belemge all the glory.

106, By the term "to reveal" in this article is meant that work of God whereby Christ is
spiritually known and appropriated by man. When he is 86 revealed to any man, He ie known
in all the preciousness of His salvation and grace: It Was a teaching of the Arminians that
God, as far as He was Concerned;. is willing and regdy thus to reveal Christ to everybody,
and that He even bestows upon all men the so-called common grace whereby they might attain
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to the saving knowledge of Christ. This article teaches, however, that God is not ready to
pr willing to reveal Christ to all, and it supports this by several passages from Scripture.
A strong passage against the Arminian teaching is the thanksgiving of Christ in Matt. 11:25.
For the truth is that God not only reveals Christ and the things of His kingdom unto whomso-
ever He wills, but He also hides them from whom He wills. We may well remark in this con-
nection that the Canons are far from supporting the view of a well-meaning offer of salvation

to all men on the part of God as is the official doctrine of the Christian Ref. Church since
1924 .

107. Art. 11 uses the term conversion in a broad sinse. It is the spiritual turning agbout of
the whole man from death to life, from sin to righteousness, a change of the inmost heart, the
mind, the will, and the outward walk of man. The article calls this God's working out of His
good pleasure in the elect. In accomplishing this, God performs the following acts that can
be distinguished: (1) the external preaching of the Gospel. Also this is God's work and
without it there is no conversion. (2) the powerful illumination of the mind so that it ¢an
discern the things of the spirit. (3) a pervading of the inmost heart of man; opening of the
heart that is closed by nature; softening of the heart that is hard by nature. Notice, that
the dopor of the heart is not opened from within by man while Christ stands without begging
and knowking. (U4) circumcision of the heart, that is, a principle separation of the inmost
man from the power of sin. (5) a quickening, a changing about, and a strengthening of the
will to bring forth good fruit.

108. According to the Pelagian and Arminian viewpoint, in cativersion God does not bestow ne§
spiritual qualities on the person that is converted. This would be unnecessary. Sin did not
deprive man of the power to choose the good, did not essentiall change the nature of man in
a moral spiritual sense. All men have by nature the power to believe, and in this general
sense, _faith may be calked a gift whkizk with which God endows the will and mind of every
man. But faith is not a particular gift of grace. It is rather an act of which every maon
by nature is capable. If this were true, no work of God's grace would be necessary before
the sinner can believe in Christ. The article, however, denies that this is the truth of
Scrppture and quotes different passages proving that the very opposite is true. Under this
heading we might also refer to Eph. 2:8-10 where the Word of God teaches us that faith. is
not of ourselves; it is the gift of God; and that we are God's workmanship created in Christ
Jesus so that even the good works are prepared for us that we might walk in them.

109. All the Arminians have left of the operation of grace is a sort of human persuasion.
The presentation of this matter is such that it would be contrary to the very nature of man
as a rational moral being, if God would irresistibly, effacaciously convert a man, and that
it is entirely in harmony with his nature that he merely be urged and advised,leaving the
consent to the choice of his will. This view, however, is contrary to the Scripture: (a)
because Smxipkuxexkezzk it pwoceeds from the denial of man's depravity. Scripture teaches
that the imagination of man's heart is only evil continually. How then shall he consent to
the advice to repent? (b) Because Scripture teaches plainly that the grace of God is an
irresistible power whereby God raises us from the dead and causes us to discern spiritual
tnings wnich tue natural man can never perceive. (c) Because it is a denial of the powew of
God to change a man within, without violating his rational, moral nature. God indeed i
advises, persuades, and calls; but He also gives the power and will to heed the advice and

turn upon God's calling. Conversion, therefore, is not a matter of mere persuasion, but of
almight¥ grace.

110. It is plain that in Art. 12 the term "regeneration” is used in a broad sense and is
applied to~ . all the work of God necessary to the first renewal of the sinner. The Articleé
calls it a resurrection (John 5:24-25). It is a making alive. It is wrought in us without
our aid. God is its only author. It does not assume the character of a resistable, moral,
persuasion, but it is a super natural and almighty work of Godl It is as effacacious as the
work of creation and, therefore, surely leads to conversion. t is only as a result of this
work of God that the sinner becomes active, seeks God in Chrisf, repents and believes.

111. Art. 13 teaches: (a) that the manner of operation of the Holy Spirit ir regeneration is
not %o be fully comprehended by us. How the Spirit regenerates us and when this is done,
we cannot understand. (b) That, however, the facté of regeneration may be experienced and
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actually is experienced so that one may indeec know whether he 1is regenerated,
The erticle montions two eleuents in this experience-~ belicve with the heart
a4 love of the Savior. To belicve with the heert is that activityof saving
faith whereby the sinner cleaves to Christ vith his wholesoul and puts all his
trust in Hin for his righteousness before God, That activity, however, is never
to be separated fron the activity of love. This love is 0v natural but spiri-
tual., It is not a natter of sentiment, but an act of the will vhich reveals
itself in keeping Christ's commandients. In this activity of faith and love of
the Savior Jesus Chrict, ~hich cre the fiuits of rejeneration, ve mey now and
g¥merience the regener: tln grace of Gody

rt. 14 the s wte¢» t that faith is tue gift of God is further defin-
ad and explained: he sift is not the szme as a: offer, An offer is the
eX):GSSlOu o7 a villinzn.ss on the part of him that offers to bestow certain
zifts, but it coss not DuCJmﬁ a zift uatil the one to whow it is ofiered accepts
it. In this sense feith is not an oifer, it is a gift. God actually works, in-
fuses, this faith in the hecrt of the sinner, It is granted and bestowed before
and vrithout the consent of the sinner: (b) The gift of faith, so the article
further teaches, does not o.lv refer to the power to believe, still less, it is
the gift of the nower to believe of not to bvelieve, On the contrary, also the
activity of saving foith is includel in the gift, The power of faith infused in
regencration is called into couscious activity by the Spirit through the Word of
God.

112, T Ay

,_,r.

113, The Ariinians deny 21l irresistable grace, This they mmst needs co because
they deny sovereisn slection. The final decision, vhether or not a sinner shell
be saved must alwcys be with the free choice of tie sinner, H2nce, elso with
resnect to regeneration, the Remonstrants cenled that it is an 1;resmst;b10 oper=-
ation of the Holy S»irit which ceuses this. Anc they tcach thet vhen Bod has
don: all He czn and will o to re_cnercte the sinner, such as: »nreach the word,
nersuade, geatly move the lLesrt, knock et the door, try to iunduce him by the
zglory of heaven snd trv to frighten hi: by the desol:.tion of hell, thelatter cen
refuse of accent tluie Jirace of rozenevetion, This doctrine is ri;Ltly coudeuned
vith an apheel to severel Scrinturel nasscges in Arts, B, VIII,

5

114, God cen never be oblizsted to man. Such is the first arguuent of the ar-
ticle to sho thet God is free to besto™ greoce unon who:x He wills znd this is a
funfementel truth. . eon is alvays the receiver, never the giver, in relatioa to
tiod, Bven the service of Goc is God's gift to him. Hence, he cen never uerit
enyithin: with God., Ho- rmch less con a sinnsy ~ho is deacd in sin merit the grace
of rejeneretion. But this is not the last word that ugy be said 'ith respect to
God's so»afc1;ht7. For accordi. +to Dlomens 9 He is the Divine Poiter sad veo &re

the ¢lay. And He is absolutely frec to lst thet cler serve His glory in whatever
for: it »leases Biw. And, He is wverciful to who He ~4ll, but it is egually true
that ~hoa: He wille e herdens. fom. Gilty, 15,

415, " According to the article the counditiou of the uvnrojencrate reprobate is
cither tust Of manifest cornel indifference or thet of imeginery rijhteousness of
works. Tne forucr are chcrecterized by nrofanity lile Esau. They cere not for
thuinszs syiritual, and trammle then underfoot. They ahve 0 Cesirt to hoer of

the thin,s of the . i.gdoa. Things warthly sctisfy thew ead of tae things hoavens-
1y they have no co.acentio: ™hs latter, hovever, lcad a life of outwerdly sood
works. They are peonle eanhasize choracter, and a life emd —alk of out-
vard righteousness: oHailecnthrony end the izprovement of tac wor ¥inz of the
works thair ground of boesting. Jhey ‘re im no avorehension of th Canger of
jucseuwent, and sesn to wall: their vay without fear The inplicstion is, there-
fore, that it never hadmens that one cerunestly secis the Ti..gdom of hecven and
fails to £dng g,
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16. The seae article sye:sis of nrofiessing Christians that lead regular lives
2 teaclics us that we wust speak and judge of theu in the ost favorable nanner,
The uweenins is thet —e must consider and treat all that confess Christ in word
=" deed as Christians. Of the heert God alone cen judge., This is en iportant
wle, Hlainly taugat in Scripture. It 1is to bhe obscrved by the Counsistory vhen
—embers nake confession of their faith end it is to be remeabered by the members
in their mutual relationshinss They should not cell one another hypocrits &end
treat one another =g if thev held the balanccs of God's judzment.

—_—

117. It is evident from the article itself that by those thet are not yet celled
eyt not —ecnt all that misht be coavdrehended uvnder that statement. The expres-
shon is used in a lidited sernse. The article cocs not refer to thea that ere
outside but to the:r -het are inside the church and under the influence of the
external celling. Agein the article cdoes not vefer to then thet are cereless

and profane for these heve been nentioned beforc: The reference in the erticle
is, therefore, to those covenant children thet live outwerdly a regular life,

nake use of the eans of pyrace, but ere not yet come to a conscious assurauce
thot they heve a living part with Christ. Inwerdly they are not yet called. The

article tells us that our attitude towards them must not be one of haughtiness.
The apostle Peul acnonishes us in I Cor. 4:7 “we have nothing thet we have 1ot
received." We shovld, therefore, rathcr pray for thae:n that God ey elso cause
them to partale of the blessed grace e bestored ou us, and aduonish and instruet
thew in the Yord of God.

118. 3y the expression, “stoclzs and blocks' is ueant a craature without a ra-
tional will, v terly end nassively subject to the will of another. XReforued
peonle have often Been accused of prosenting ian in relation to the work of sal-
ation as & “stocl: and bloclkt because they teach that nman by nature 1is dezd in
sin, can do sothing to his selvation and is passive in the worl: of regeneration,
And Reforned neonle heve somnetiines been frightenec by this accusatioi, retract-
ed from the strict doctrine of nan's spiritual death and renly thet man is able
to do somethinz, such as Hrey for his salvation, wellt in the covenant way,etc.

This, of course, is a mistake. Yet, man is never a stock and a block. He re~-
2ins a retionsl roral creature. Before His regeneration he is a ratioaal, will=-
ine slave of sin, snd through regeneratio. he Dbecoies a rational, willing servant

of righteousness. Art. 16 e phasizes thet the vworlk of regsnerction never de-
stroys wan's vill or violates it in any way sod dravs snd we cowe, God jives
ue faith and we believe. God converts us end we turun. ie spreads abroac His
love in our heoerts a2-¢ e taste His love, but in all thie operation of God's
yrace the sinner never for & nosent looses his retional woral nature. Te must,
hovever, never te pted by the accusation that e »resent 'ian as & stoclz and block
to attribute to the nstural man the power to do good and to cooperete in his

uwi waLvation.

i

-

119, Let ue be:r in =ind that the Cenous speal: of Fegeneration in & broad sense.
As, for instance, in Jezes 1:18 (bringing it to consciousness) aud I Cor. 4:15
(presching of the Gospel instrumentally) and I Peter 1:235 {(that we are fegener-
ated out of incorruptible seed by the Word of God), Ian this seuss regeuneration
is through the Tord of Goc¢. DBesides tae rezencrated life is sustained and nour-
ished tarough the ..eans of jrace. leans arc thin:s through which Bod always
works the seme effect. The nowledge of this tes it »ossible for us to use
the ileans of . racc are thinys vhich Bod hes siven to fis church to bestow His

i von His people and without which He does not bestow thel grace. These
acens are .entionsd in the article, nasely, the Tord of God and the sacrauents,
and they are kedt and in a specidl wey aprplied through Christian discipline,

120. Pelegians conceive of grace end free w111 as cooperatin; in conversion.
The technical ter: for this is Synergism (woriing tozether). &oc gives grace to
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nim thet first wills it and all through the coaversion of wan and his sanctifica-
tion both the zrace of God and the will of man are the factiors that co-operate
to save the sinner. The relation, however, is such that the will of 2en always
taltec the nrecedence. ian must first will before God gives grace. Salvation,
therefore, devends mat on God's deterumination but on man's will, The Canons
condemn this view in B, IX with an apneal to Ron. 9:16, I Cor. 4:7, and Phil. 2:13
121
121. The Fifth Head of doctrine treats the perseverance of the seints. This
implies the fillowing elements: (1) that the Christian in this liie is not whol-
1y delivered fron his sinful nature. Regereration and sanctification do not
immly that he is perfect anc 20 longer exposed to the teaptations of sin. (2)
Thet this imperfect Christian lives in the midst of a world that oproses him and
if nossible will prevent his being saved. The devil end the vworld tespt him and
threat his dovnfall. (3) That the Christian thus i: perfect and tempted nay aid
often does indeced fall into sin tho he can never wholly end finally fall awezy
from grace. He shall surely persevere unto the end. It is i: possible that he
shouvld remain in sin and be lost,

122. The doctrines herctofore exvnlained in the Ca.ons and their several relations
to this doctrine are as follows: (1) The doctrine of sovereign election and re-
probation, i.e., election and reprobation without regard to any foreseen viorls
whether of faith of of unbelief., The beliefer is predestincd not beceause of
faith anc because of foreseen perseverance but unto feith and unto perseverance
as the wey of his salvation. If, therefore, even the Christian's faith and per-
severance are sovereignly predestined by God, it wust be evident that he cannot
fail to persevere unto the end. (2) The doctrine of narticuler redemption. This
iaplies thet Christ't death is not an intention or willingness to s:ive those that
111 be scved but an actual a1¢ definite pay wment and setisfaction for the sins
of all the elect. Their sins ere, therefore, recally blotted out and it follows

that the redeemed can never more coqe into concdennation. They must Diregevere.
(3) The doctrine that men is by asture desd ir sin and of hiliself has no power to

e
believe in or cose to Christ. Then, howefer, he is s.ved by aladghty grece.
Faith is vholly & pift of God, not to the worthy eud willing but to those that
cre in the:selves u'illing and unvortay end the gifts of God are without repen-
tauce. Surely God shell accoinlish whet He once bepan and the saints shall sure-
1y reach pnerfectioun.

123. Aopcrently the Arainians in the Fifth Article of the Renonstrance lecve it
en open cuestion whether or not there is a fellin; avay fro.. grace or tiae na o}
the once rege zted saints. They see. to be illiug to he convinced of tae
truth of merseverance proviced this is deter  inecd out of the Holy Scriptures.
Hovever, alter all they had expressed in the first four aviicles ir rezon-
A iy Bk wh GUdielinbraills T Mhem Al belioove an iz wath ;

will surely wersevere. And this is very evideat fron f

o

the first vert of the arti-
cle in vhaich they tesch that Jesus will assist the seints and &eep them fro". fal-
linz provided that they are ready for the conflict, <re not inactive, and desire
His help. Their persevereunce, therefore depeacs in the lest iustance in theu-
selves.

124. Art. 1 of the Fifth Chepter speslis of the nature of sanctification in this
life. It uakes a clear distinction between beiig delivered fro:n the sinful nat-
ure. The nitural.man ig.a slave af sin. His will and all his desires are donin-
ated by sin. Sin is his nistress, and he delights in her service. Fron that
dorinion the regenerated child of Gocd is completely delivered. Sin has 10 .0re
doninion over him 2nd he is no longer sin's willing servant. But frow the body

of sin, the 0ld siuful neture and the infiraities of the flesh, the siaful inclin-
atione and tendencies of that old nature he is not delivered uutil death.
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125, Because of this body of sin of the sinful nature, the Christian commits
'hat the article calls sins of infiramity. The bavtism form speaks of falling in-
to sin through vweakness, The form for the Lord's Supper speeks of sins that
against our will remein in us. To these sins the article here refers. They de-
file our best worrs. However, with then the Christien has no rest, To him they
becone the cause of : (1) daily humiliation, (2) fleeing to Christ for refuge,
(3) mortification of the flesh by prayer, (4) daily exercises of piety, such as
recding the Word of God, prayer, striving against sin, etc., (5) pressiig forward
in hovne to perfection.

126, Article 3 teaches thet t . salits could never persevere in their own stren-
gth. First, by rcason of iuawﬁilin: sin, and secon@ly, because of the temptation
of the world and sin without. The Christian, therefore, is a snful saint in a
sinful world. The encmy of his nev life is both vithin end vithout. Notice that
the srticle says that of himself, The Christian could not persevere in a state

of grace. If after he is regernerated, God would leave hii to himself,the in-
fluence of sin would soon overpover the nev life and cause hin to return to his
former stete. Hovever, his perseverance Gocs .ot at all denend on his faithful-
nese but on God's. And God never forsakes the vork of His own hand. He confirms
tlhe szints and ccuses thew sarely to persevere,

127. Saints do fall avd so.ctives £all deenly. The Aruinizns vould point to
rhese sins of the saiants in orcer to »orove that in perseverancr the saicst must

be first. The Spirit only lets the child of God go. So the Arwinian would say
when he sins first and hankers after sin. This, hovewer, is plainly contrary to
the Scripture. God is always first and when his sai ts do fall they indeed do
sin and ere responsible, but the fact of their sin can ouly be exnlained hy say-
ing that the Holy Spirit drops them and lets the: go iato ways of sin. The
question, thercfore, arises: Why does the Holy Spirit drop thei into sin znd per=-
it then to fall? To that gquestion we may ansver the following: (a) Even in
niegerving us God ali.ys deals with us as rational :ioral creatures. (b) The
Spirit soretimes recedes frou us to a certain extent to teach us to know our Own
veal nesscs vhen we felt strong in ourselves. The article mentions that the saints
are apt to be drawn into great sius 'hean siotehing and prayer are neglected. That
is, therefore, when they feel strong in thewselves., (c) The saints are permit-
ted to fall into sin to bring them to a deeper huniliation, confessioun of sin

and ronentance., (d) Often by falling into sin, God delivers His people frou
certain persistent sin of déharacter, i. e., vith Peter. In general ve nay, there-~
fore, scy that #ro.s God's point of view, He even uses the stusblings of Hisp
neople unto their salvation. It will be »nlain thet this can never wean for the
people of God thet thev, therefore, seek sin that good =ay; co e out of it, On
the contirary, it becones wore and ore their earnest prayer: '"Lezd us not into

e izais
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128, The =rticle states that the attitude of the Christian must be one of con-
stant vatchin;, and prayer, thet he ney not be led iato te ntation. This does not
mean that it is vossible thet the Chrietian never be te.pted, rFor that he co.ld
oray that he ammizht never acet ith the forces of te ntation. He is surrounced
by temmtations every cay end it is not Godig purnose thet He should not be. The
eening of the article, however, is thet the seiots should constantly prey and
wetch epannst the danper of being overconie by teimtation of falling into it and
vielding to it. And this attitude i.mlies first that we cre huably conscious of
our ovn weal:nesses aud secondly, that constantly ve seek our strength in the
Lord. In Hin only we ere strong.

129. The article states first of all thet these gross sins of the salints very
highly offend God. It is well that vwc sho ld bear in —ind that, although God eve
loves His peomnle unchangeably Hag is neverthe lecss nignly displessed —ita their
sing, end especially the gross slus of Hie saints are a cause that His Nawme is
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blasphcmed. The saints should feel that (tod is disnleased with their sins and the
consciousness of it sho 1d lead their to daily sorrow after God, The article
states further that the saints by the sins incur a deadly guilt. The eening is
not that thev co.ld ever fall out of their state of righteousness in Christ but:
(s) that these sins in the: selves are worthy of decth; (b) thct the saints feel
the suilt of their sius before God. The true sei. t feels guilty for all his sinj
(¢) that in case of gross sins for the which they do unot i.uediately co e to
renentance, they arce often for a time in dorkness, a.d then ther do come to the
consciousness of their sin, feel as if they were in the state of dannation. An-
other result mcations: in the article, they grieve the Holy Sw»nirit. By tane Spir-
it is seant the Soirit as e dvells i, tiae church., The S»irit rejoices in holi-
ness. He is disolcased ith and grieved ot tue sins of His szints so that He
scoas Lo withérew His co ‘forting nresence fro . thea, end froa this follows other
resalts for the exercise of their faiths They cennot lay hold on the blessings
of salvation. They wound their coascieuce so thot for a tioe it is less sensi-
tive in the consciousncss of sin aad they loose the sense of God's favor aud of
His fellowship,eand notice thet the Article ewphasizes tiaat God's favor only re-
turns in the vway of soncere repcatance.

130. (1) The zrace of adoption. This is that grace accordi.g to which believers
are legally reccived as children of God. Scrinture speals of our sonship, in a
tviofold sense. e ave clildren by adoption end ‘¢ are children by birth, born of
God. The forier refers to our state. This is ovr léjal relation, as sons of
God. Unon this lezal relation depends all ‘¢ receive as children, and out of
this sonship the Christisn cin never fell, This does not nean thot he cannot
loose the cuisciousness of this grace for a tive, DBut God never ceases to call
us His sons, and to trecat us es suvch, This is closcly related to theggrace of
céo~tion. In fact, the latter is i-mlied in the foruer, Justificetion is tae
1c el rositior before God, according to vaiich God decleres the believer perfect-
1y rizhtsous on the zrouv.sd of Christ's obedience. ilo sin of the saint cau alter
this state. (2) The article also ctates that t.e believer cannot coniit tue sn
urto dcath. To tuis sin uato death ‘¢ shcll rofer in covuection vith ques. 135,
136. (3) The reason for this assvrance, thet the the Carietic: cennot iall
L por his state of grace, is accordiug to the article, that God does not wholly
ithcdrav His Holy Soirit fro 1ds © neonle, The Svirit of Christ abides in
then forever. He doee ot desert the:l and per it then smdrxsxikxizxx to »lunge
irfo destruction. Thiz ebidimg indvelling of the Holy Spirit is according to
Gocdfs unchangeable purpose of election.
fall iato sross sias: (1) thet the iuncorrup-
red 10 then, {(John 3:9, 1/ Pater 1:23)
1@ shiritvel priuciple of tiie nov 1life im~
rts of the elect which contains the spiritu-
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2l esscance of all that the Chris shall ever bhe. (2) Thet lle leads tluen back
to o conscious state of sgashis by His rord and S»irit. This reveals itself in
a siacere sorrov over sii, 'hich is a sorvow rooted in toae love of God, in the

gclding of remission in the blood of Christ, ia a renewad exnerience of reconcil-
iation and of the favo¥ of God in a new and thanikful adoration of God's mercies.
(3) That there is & more diligent working out of their owa salvation with fcear
ané treabling.

1%2., The Arminians deny that herscveraunce is a fruit of election. Election
accordi,g to them does not reccive perseverance, but followviug (p) they teach

that werseverance deneuds uron the believers free will, even though he cannot
ersevere vithount the help of Godis grace., Tro things denend wron his own choice,
ne .ely, first whether or not he vill receive that gracious help for God gives

His grace only to tne. that vant it and, secoundly, ithether of not he will use

$hat grace unto his ovn perscverance and solvation when God bestors it uron hir,
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Aud thus perseverance is a condition which man must fulfill unto salvation.
Article V, B I shows that this doctrine is contrary to Scripture. Christ died,
was raised, is exalted, and makes intercession for the elect and nothing can sep-
them from the love of God in Him.

133, Fram the Article B II we learn that the Ariinians teach: (1) that believers
do receive sufficient grace from God to persevere. It is indeed only through
grace, so He teaches, that the Christian can be faithful at all. And this grace
God will bestow him and persevere in him. (2) But this grace is not irresistable
Tt does not violate or overpower man's frec will. It is of such a nature that
4an can make use of it or not as he pleeses. If he does, he will persevere
through the power of that gracc, If he doos not he will finally fall away in
spite of the fact that he had sufficient grace to persevere, The article charac-
terizes this doctrine: (a) as outspolken Polaginism robbing God of His honor, (b)
as contrary to the prevailing agrecaent of evangelical doctrine which takes from
1an all cause of boasting, which always gives God the glory, (¢c) as contrary to
Scripture which teaches that God confirns bLelievers unto the end,

134. The Arminians taught not only that the final and complete falling awvay of
the saints is possible, but that this actually does take nlace. They apweal to
csuch passages as Heb., 6:4-8, II Pet, 2:1, However, the Article of the Canons B,
TII refutee this position by stating: (1) that these teachings male powerless the
arace of Christ, the justification, regeneration, and perseverance by Christ.

(2) that this is contrary to Scripture in the following texts: Romans 4: 8-9
vhere we are taught that Christ died for us while we were yet sinncrs. That thus
ve are justified by His blood and that being justified we shall be nuch more sav-
ed by His life. I John 3:9 teaches that the seed of regeneration can ncver be
lost., dJohn 10:28-29 teaches that Christ shall surely preserve His own unto eter-
1".E|.1 li fe .

1%3%, The Arminians maintained that the believer can and sometines does sin the
cir unto death' or 'the sin against the Holy Spirit'., This implies that he who
cnce was seved in Christ, can even in this life fall ianto a state of being hooe-
lessly lost. The article V, B, 4 appcals to Scripture in the very context of the
nassajes that speak of the sin uanto death, and proves thet the regenerated cannot
possibly become guilty of this sin unto death. He that is begotten of God keep-
cth himself (note--not is eble to but actually does lkeep himself from this sin,
znd the evil one toucheth him not),

136. TFor an answer to the question what constitutes the sin unto death, fhe fol-
loving nassases ought to be considercd: I John 5:16, 17; Matt, 12:31, 32; Mark
%:28, 29; luke 12; 10. Coupare also Hob. 6:4-6; Jer. 7:17, 14:11, In the first
hwagsose we read (I John 5:16-17) (1) that John is here speaking of a pasrticular
sie oy lnd of eip which is nalled the =in unto desth; (2) thet it is evidently
a sin conmmitted by one in the church "ho is noixinally a Christian for he is known
as a brother; (3) that it is a sin not couuittecd in the heart, in the hidden
recesses of the thoughts or the desires, but openly the sin is seen, werceived by
+he brothers or brethren. (4) that it is a sin that leads inevitably to and nece=-
ssarily to damnation. Death, in the text, is thc opnosite of life. The sin unto
death, therefore, is the sin unto dawnation. (5) that he that comwits it is ex-~
cluded from the intercessary prayer by the saints. The sin is, therefore, unpar-
donable. In ilatt 12:31, 32 we recad: "Wherefore, I say unto you, all wanner of
sin and blasphemy shall be forgiven unto ien; but the blaspheny against the Holy
Ghost shall not be forgiven unto men. And whosoever socaketh against the Holy
Gihost, it shall not be forgiven hii, neither in this world, neither ian the world
to coie. Mark 3:28-29 is similer to the preceeding and it adds the following
vorks: “but is in danger of eternal damnation,” And vs, 30 explaians that the

Lord said this because the Scribes said thet He had an unclean spirit. Lulke 12:10
is also sirdilar and adds no nevw element. Fro. thes passajzes we learn that the
sin unto death, the unpardonable sin consists in blaspheuwy against the Holy Ghost.
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T+ is, therefore, not all menncr of sin, not even grave Sif that is meant, nor can
.- be seid that it is any sin against the Holy Ghost. It must be plain that all
. that is committed is also against the Holy S»irit an¢ that the npeople of God
grieve the Spirit often. But the unpardonable sin 1s very definitely the sin of
orasphemy of the Holy Spirit.

This sin is committed only where there is a clear revelation of the Holy
Spirit and His work. This is essential. It is not any doubtful feeling or incli-
L-tions which e find irn our own heart, and which perhaps we felsely mistake as kix
the work of the Spirit, but the very evident worlk of the Spirit Himself against
“lich the plasphemy is committed. It was the mowent when Jesus vwas casting out
Couils which was a manifest revelation of the Holy Spirit, and thus also in the
sow dispensation the manifest work of the Spirit is in the church, whether through
the offiecers or otherwise, and presents thc occasion for comaitting the sin again-
. the Holy Spirit.

157, (1) God's calling cennot be revoked; that would be possible if it were a
cnlling according to our will. A# calling that had become efficacious by our con-
sent. But, the Scrinture teaches that it is a calling eccording to God's purpose.
'3 the calling is unchangeable, (2) Christ's meritorious work cannot be malte of
yovn effect. He gave His life a fansom. Those for whom He died must certainly
b cedecmed and glorified. (3) Christ's interocssory praycer is certainly answer-
" -5 it is based on God's promise and on Kis mediatorial work. (4) Christ's
scverance is infellible. No one can pluck His own out of His hand, (5) The
ling by the indwelling Spirit. This cannot be frustrated of obliterated.
Sarinture teaches that believers arc sealec¢ by the Spirit until the day of redemp-
~ion. A seal is a mark of genuiness and ovnership and can never be violated or
y’en. They that have the firstfruite of the Spirit sre iarked indelibly as
2475 eternal pronerty. For all these rcasons, which are fundamentally one, it is
i possible that believers should finally and utterly fall frow faith and grace.
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38, Can a Christian in this life, not only #&now he has the faith, but that he
n pereevere, the he will never fall avay? We do not alvays live according to
measure of our faith. We are not always cqually strong; what we right call
snaller or greater meesure of faith, and why do not I alvays have an eaual
wasure of faith? You know nersonally, spiritually that there are all kidds of
piiitual ailwments es there a re alunys bodily ailaments., It ray be due to ignor-
ance, not a complete knowledge of God, It wmay be a natter of misunderstanding,
ybe you do not want to bu assured in the right vay; you Jjove cortain sins more
“n Christ, and nerhaps you neglect the study of the Word of God. That is what
the Catechism means. Therefore one wmust watch over the necasure of his faith.
Article 9 states, that the believers do obtain assurance of their preservation
and perseverance according to the measure of faith. This means that faith is in
itself a certain persuasion that even as we now experience forgiveness of sin, so
shed.. ¢ iunhe. %t eternal life, and will continue true and living members of the
dhurch. That this assurance varies, is wore or less clear and firm, according to
che ncasure of our active conscious faith is here stated. There may be aany and
different reasons why at times our faithe is weak. Whether they be reasons of
-isunderstanding or of a careless walk. And according as our faith is, so is also
our sssurance thet we sahll nerscvero.

~

1°). The Arminians taught thet assurance of final salvation can be obtained oaly

~ough special revelatiosn. Such a wmethod, however, is not only contrary to Serip-
ture, as the Art. points out, but would indeed be detrimental and conducive to a
srofane and careless life. The article speaks of the doubts of the panist., It is
211 knoun that the Ronan Catholic seeks assurance through all khdds of supersti-
tiocus neans; the declaration of the »riests assures him of the pfrgiveness of sin,

| indulgence signed by the pope assures hia of a place in heaven, aasses read for
nis soul »romis.hin a speecdy deliverance out of purgatory. The true assurance,
however, c2n nerv be obtained in this way.

1



140, Faith in God' s promise is the factor from which this assurancc springs.
God has revealed this in His Word unto Sthése who have rececived of Him the Spirit &
of Truth; whercby they are abke to discern the things that are spiritual. And
the SDlrlt witnesses with our spirit that we are children and heirs of God. By
the Spirit of God within us, we have a serious and holy desire to maintain a good
conscience before God, and also to perform good works, which undoubtedly spring
forth as a fruit of our faith., If the elect of God co:ld not have the comfort and
assurance in this 1lifc concerning their future salvation, living in the hope that
vhen the good fight of faith is ended, they shhll finally obtaln the victory and
if they did not have the infallible pledge that God is faithful and merciful add
will keep His promiseé through all ceternity, them would the elect of God be of all
men most wiscrable

141, Believers are not always sure of their preservation. The rcason undoubtedly
lies in the fact that their faith falters. Carnal doubts confront the believer
which causes a continual strugglc to be faithful in the calling wherewith God has
called them. Under gricvous t&uptations iz this life, which tend to test their
faith, they are not alwvays aware of this full assurance of faith and unfailing
perseverance, DBut Bod does mot temnt His peonlec above that which they are able to
bear. I Cor. 10: 13. And with the comfortabkc assurance of persevering in His
unfailing grace.

142. The real source of this assurance lices in thc humility of the believer, Just
the reverse fron pride, or a feeling of self confidence and conceit. Filial rever-
ence, true piéty, paticence, in cvery tribulation, fervent »raycrs, long suffering,
and boldly confessing the truth, add a firm rejoicing in God are the results of
these virtues procceding from a hunble spirit. So, considering this benefit of
assurance, it shoucld serve as an incentive, cncouraging the constant practice of
gratitude and good works as apecars cvident from the testimonies of Serioture and
the examles of the saints afdd martyrs of the bygone centuries, Psala 34:18 "The
Lord is nigh unto thex that arc of a broken heart and saveth such as be of a contr-
ite spirit." Vs. 19: "Many are the afflictions of the rightcous byt the Lord de-
livereth him out of themn all." Fervent prayers because it is the consciousncss
of one's own weakness and gependence upon God. Constantly confessing the truth,
paticnce in suffering add triabulation beccause the assurance of final nerseverance
causes us to acknowlcdge and know that all things work together for good. Rejoic-
ing in God, who only is the author and finisher of our salvation. A true practi-
cal thankfulness manifestiong itself in good works.

143. Artiglc 13 speaks of a Christian who stands in rencwed confidence of nersev-
erance, after having rcturned from backsliding. With regard to such, so well as
with regarc to all Christians, the Arminiens would say that a scnse of security is
haraful and dangerous and lesds to licentiousness and carelessness. 1t is safer
to doubt than to stand 13 full assurance¢. The artlcl~ however, as well as the
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Goo‘s oeople return fron a way of baCxSlldlﬂﬁ and 51n, in true rencatance they arc
more solicitous and careful than before. Even though they again stand in the ase

surance that God will keep them unto the end. And in general the grace of assur-
ance is the source of a fir:: hope and the true Christian's hope is to see Hin as
He is, and this is a strong incentive to »nurify one's self even as He is pure.

44, By the means of grace,the preaching of the Word and thc use of the Sacraments,
God preserves and perfect His work of grace in us. The underlying reason for this
is that even in the work of salvation, though it is all of His sovereigh grace,

God deals with us as rational moral creatures. He works, not without, but through
our mind and will, This explains all those passages in Scrloture the ad wnish us
to fight the good fight, to keep that which we heve, to watch and pray, as if it
actually depended on our own effert whether or not we would cover reaéh the goal.
Hence, all other things being equal, he ia the steonger Christian who the more
faithfully uses the means of grace.
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AL6. Art. 15, i a most Titting and. beautiful conclusion of this chaptor._ 1% f?rst
of all describes the attitudc of the carnal nind overagainst the truth of infalli-
ble perscoverance, and in conncction with it, of sovereigh predestination, We must
remcaber that the carnal mind is cnaity against God, and it is especially in the
doctrine of predestination and relatcd truths, that God Who is really God, is con-
fessed, Snall wonder then that the carnal mind hatcs this doctrine, when the
articlc states that it cannot coimrchend it. The meaning is not that it is incap-
ablec of intcllecctually undcrstanding it, but it docs not spiritually discern the
truth about God., And bhecause it is a spiritual gucstion he ridicules afid abuscs
it; draws wrong conclusions from it, and trmes to show that it is absuréd and wick-
¢d., For further information concerning the attitudc of ppposition of the wicked
sce the conclusion to the Canons: We may find comfort in the fact that the truth
has always heen thus opnosed, for by it we arc strehgthcened in the counviction that
with our confession we are in the company of the believers. This also is with what
the article further states. It docs not hegitate to maintain that the true chruch,
herc called the spousec of Christ, has loved and defended the truth constantly, and
that nothing can persuade her to abandon it. This is very plain from the history
of the church. Wc do indcod stand in the line of thc most positive develonment of
the truth, in the history of doctrine, when we confess the truth of preservation
and perseverance of the saints, )

147, ITaturally the Arminians in order to naintain the crror of a final falling
avay from gracc, taught that there is no difforcnce between saving and temporal
faith. Howcver, the latter is not faith. It is rather an effectation of the cuos
tions caused under ccrtain conditions., To such as perhans have severe sickucss,
or advorsity or under ciotional Bible prcacaing. It is superficaal and finds no
delight in the truth. It is not rooted in the heart, docs not control the will,
and does not bring forth fruit of ronentaice. Even though for a time it nay appcer
to be even more rcal and fruitful than saving faith itself. From the parabdd of
the sower thec article of the Canons draws a threefold conclusion or distinction
between saving and temporel faith; (1) The latter is not the foruer is a matter of
the heart; (2) The latter has no root, t.c €oriuer has; (3) the latter docs not
bring forth fruit, the former docs.

148. The Remonstrants by their doctrine of free will and nossibility of a rencat-
ed falling from gracc, were force to tecach that a person could bo fegeneratd re-
peatedly, and they claimed that this actually tool place more than once., The

Word of God and the Canons in V, B VIII teach: (1) That the sccd of regencration
is incorruptible, DBy this seed of regeneration is icant tue very essential begin-
ning of it, I Pet. 1;23. (2) That this seed of regeneration viaich is the sced of
God in Christ rewmains in the regcncratcd. I John 3:9. (3) That therefors, a per-
son who is once regencrated is born again forever and the vory ideas of a repeated
regeaneration is absurd indeed.

149, The Arzinians also denied tha Christ, in His iatercessory prayer, srayed for
the infalliblec contimvation of the believers in the faith. This they were convel-
led to deny, secing that Christis prayer is alvays and surely heard., If, thercfoky.
the Lord prays for the ianfallible prescrvation of beliecwcrs and their final salva-
tion, they surely cannot fall frou gracc, But this is the very essence of Christs
intcrcession. 'Whet would be the weaning of Christ's praycr in behalf of His people
if it be not that they may also bec vhere He is? By maintaining that the interces-
sory »rayer of the Lord doces not ask for the infallible continuvation of believers
in faith and gracc, the Arninians deny the very esscucéc of Christis intcrcession.
The article quotes the historic exannle of Christ's prayecr for Peter when Poter was
prescrved becausc Christ praycd that his faith fail not. ILu.22:32. And again the
article refers us to the prayer, of High Priestly prayer of John 17, especially
verses 15-20,

The end!



